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LIFE BEYOND THE 
GRAVE 


TRANSLATOR’S PREFACE 


N THIS BOOK we have a discussion 

on life beyond the grave. It is a 
translation of a book that has recently 
been published in the Netherlands. 

The Dutch title is: “Aan De Over- 
zijde.” It ts one of the popular works 
written by the Rev. J. J. Knap, Czn., of 
the city of Groningen. The Rev. Knap is 
a minister in the Established Church 
(Hervormde Kerk) and a leader among 
the orthodox group of that church. He 
is a defender of the faith once delivered 
to the saints. 

In this book he writes in a popular 
way about the hereafter. He naturally 
gives the orthodox or FUNDAMENTAL View 
as we say at present in America. He 
gives a message of comfort and hope for 
those that believe in Jesus, and a mes- 
sage of warning to those that are still 
in sin. 

Because of the peculiar style that the 
Rev. Knap has, I have not given a literal 
translation of his book. That would 
have been quite impossible. But every 


sentence in this translation is the thought 
of the Rev. Knap. 

The texts that are quoted I have taken 
from the American Revised Version, 

At the suggestion of the Publisher I 
omitted the introductory chapter as the 
ideas found there were repeated in other 
chapters. Sometimes I have incorporated 
material from the introductory chapter 
because it would make the thought more 
plain. 

Above each chapter I placed a text 
that was the basis of the ideas presented. 
I also added some poetical quotations. 

It has been a joy to translate the Rev. 
Knap’s book. May God use it to en- 
lighten the mind of many on the Life 
Hereafter. 


K. BERGSMA. 
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1. 
DEATH 


It is appointed unto men once 
to die. 
Hebrews 9: 27. 


EATH is an enemy. Any one who is 
of a sound mind realizes that fact. 
Death is an enemy that threatens man on 
every side, and we feel it to be our duty 
to fight that enemy with all the means at 
our disposal. He who believes in Christ 
as the Victor over sin and death can, in- 
deed, be reconciled with death, and can 
sometimes yearn to depart to a higher 
world. But even then death remains a 
hostile, terrifying power. 

It is thoroughly human to dread death. 
Only a fool will jest about death as if there 
were nothing horrible about it. 

Even the Christian instinctively dreads 
death, though he is assured that his 
Saviour will lead him by the hand through 
the dark valley of death into the regions 
of light. 
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This causes us to think about the life 
hereafter. In spite of the marvelous ad- 
vance that man has made in our age, we 
still consider life hereafter. Never did 
humankind have as many luxuries as to- 
day. Never were so many inventions 
placed at man’s disposal to enhance, and 
ease, and beautify life as today. And still 
we find everywhere a restlessness, and an 
inquiring about the hereafter. Man finds 
that the greatest material advances have 
not satisfied his soul. 


For man is subject to death. His 
science, and his medicine, cannot change 
that inexorable law that our years are 
three score and ten, and if we are strong, 
four score years. Just as man gains a 
little wisdom, just as he is learning to live, 
he must die. 


Each one of us must die. Death under- 
scores each life. 

We would feel more resigned about 
this if only the evil and the godless were 
taken away, as the farmer uproots the 
weeds, but lets every valuable plant grow 
to fruitage. 


12 


LIFE BEYOND THE GRAVE 


But death does not accept the person of 
men. Death does not ask whether we are 
useful members of society, loving fathers 
and mothers, pillars in God’s church and 
kingdom, people of deep piety, or whether 
we are case-hardened in sin..... One fate 
meets the just and the unjust! You can- 
not touch that king of terrors with your 
prayers. He is blind to tears, deaf to 
sighs and supplications, callous about the 
misery he brings in our homes as he goes 
through the dense masses of humankind. 
No one knows whai path death will fol- 
low and when it will enter his home. We 
do not know the day and the hour of our 
death. Death is as erratic as the lightning 
in the choice of its victims. Now it strikes 
here, now there. 

One thing is sure. Each one of us is 
walking toward the goal of death. Every 
step that we take brings us nearer to the 
grave, and soon the mourners will go 
through the streets to proclaim that an- 
other human being has died. And often, 
often the noblest die first! 


Death is a mystery. 
If you despise the light that God’s 
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Word brings, death is altogether inex- 
plicable. 


If all grew old you might conclude that 
as a tool is worn out by much use, so also 
human life is finally worn out. 


But the facts disprove that. There are 
but few who die because of gradual de- 
cay. The great majority die when their 
natural powers are still unabated. 

Death is, therefore, not the result of an 
inexorable, natural law. As a rule we do 
not die because we cannot live longer. If 
we want to have any satisfactory answer 
to the question why death sometimes cuts 
off the most promising and useful lives, 
we must note the testimony of Holy Writ, 
“Tt is appointed unto men once to die, but 
after this the judgment.” (Heb. 9: 27.) 

The word appointed does not just mean 
that it is man’s fate to appear for a little 
while on the stage of life and then dis- 
appear behind the scenes of this visible 
world. On the contrary, it signifies that 
death comes as a judgment of Almighty 
God. The sentence of death was held be- 
fore man even before he fell, so that he 
would never be able to plead ignorance. A 
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severe decree declared that the punish- 
ment of sin would be eternal, and spiritual, 
and also temporal death. “In the day that 
thou eatest thereof thou shalt surely die!” 


The wages of sin is death, says Paul, 
when he wishes to express the same 
thought. And since all men without ex- 
ception have sinned, death has also passed 
unto all men. 


The cemeteries with their many, many 
graves; the funerals that we meet day by 
day; the homes with their drawn cur- 
tains; the death-beds and crepe; the heart- 
broken sighs and tears over those who 
have departed,—all are the fruits of sin, 
so that the Psalmist wails in his song on 
the transitoriness of life, ““We are con- 
sumed in Thine anger, and in Thy wrath 
are we troubled” (Psalm 90). 


“Man in Thy anger is consumed, 
And unto grief and sorrow doomed; 
Before Thy clear and searching sight 
Our secret sins are brought to light; 
Beneath Thy wrath we pine and die, 
Our life expiring like a sigh.” 


This is the light that the Word of God 
throws on the mystery of death. 
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Do we know what happens in man’s 
dying hour? People have narrated the 
mental experiences that they had just 
before death. Those who at the last mo- 
ment have been saved from drowning, 
have testified that their whole life passed 
before their mind’s eye as a swiftly mov- 
ing picture, so that events long forgotten 
loomed up before their minds, and at a 
glance they saw their whole past life. 


We will gladly believe that all these 
things have been experienced as narrated, 
though naturally it is not sure that all who 
die have a similar experience. But this 
does not answer the question as to what 
happens while dying. All such experiences 
are actually only a prelude to death. 

Only the Word of God clarifies this 
enigma. 

It tells us that in that last hour soul and 
body are separated from each other. Man, 
complete, consists of two constituent 
parts. He has a material body, made artis- 
tically by God Himself from the dust of 
the earth, and in addition a spirit or soul 
whereby he is related to the higher world. 


That means that man is adapted to two 
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worlds. He is a being of double capacity, 
related to a physical universe with his 
body, and to a spiritual one with his soul; 
he is a creature of two entities which are 
combined into a unity. 


As long as this earthly existence lasts, 
body and soul remain united. In which 
part of the body the soul resides is as yet 
an unexplained problem. Does it dwell in 
the brain? Or in the backbone? Or is it 
spread throughout the whole body? Who 
can say? True, the Bible teaches that the 
soul is in the blood. But with that soul 
man’s spiritual entity is not meant, but the 
life that flows away with the blood. In 
that sense the beasts of the field also have 
a soul, as Scripture plainly teaches. But 
any one realizes that this refers only to a 
natural life that is common to both 
animal and man. 

How must we consider the relation be- 
tween soul and body? 

Many think that the soul just dwells in 
the body as a jewel lies in a velvet case, or 
as a sword is in its sheath. They fit to- 
gether, but there is no living bond uniting 
the two. You can take the jewel from its 
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case without any effort. So, also, you 
can take a sword from its sheath without 
any trouble. Akin to these figures is the 
wrong idea that at death a soul quietly 
leaves the body, as we simply step out- 
doors when we leave our homes. 


But this does not take place at death. 


The soul is most closely united with the 
body. It does not lie in the body as a 
jewel in a velvet case, but it is interwoven 
with the body. Body and soul are not 
two, but one, in man. That is why the 
separation of these two entities does not 
take place easily and naturally. Violence 
is necessary. Two things are torn apart 
that have been united by a bond stronger 
than the marriage bond, for together they 
formed one organic whole. 


The tearing apart of this bond causes 
the agony of death; an agony that would 
not be found if the soul left the body as a 
bird finally escapes its cage to spread its 
wings abroad in the open air. We re- 
member, indeed, that the struggles of 
death are much more severe for the one 
than for the other. God knows what each 
can bear. He knows our frame, and does 
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not lay too heavy a burden on anyone. 
Nevertheless, there is no one who is alto- 
gether spared the agony of death. There 
is always some struggle as the cold sweat 
on the foreheads of the dying testifies. 
The soul does not glide easily out of the 
body, but bonds are broken, ties are torn. 
In death we are oppressed, but the Lord 
will be nigh us for Christ’s sake. 


“Death .... thou art terrible—the tear 
The groan, the knell, the pall, the bier; 
And all we know, or dream, or fear, 

Of agony are thine.” 
—Halleck’s Marco Bozzaris. 


No wonder that when the struggle is 
over an aspect of peace comes over the 
faces of almost all the dead. It can be 
seen that rest is come. We need not fear 
to look at our dead. Some sensitive 
people hardly dare enter a death-room. 
That is a mistake. The bodies of those 
that die are usually somewhat glorified. 
The harsh outlines are modified. The 
coarse features are softened. There is 
rest, sweet rest, after the struggle! 
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II. 
THE IMMORTALITY OF THE SOUL 


Now he is not the God of the 
dead, but of the living: for all 
live unto Him. 

Luke 20: 38. 


T death, soul and body separate from 
each other. This is not a final sep- 
aration, but a temporary one. 


The remaining relatives place the body 
with great care and tender piety in its last 
narrow dwelling-place. When the body 
is lowered into the grave, friends and 
relatives honor it with their presence. No 
one will neglect to perform these melan- 
choly duties if he was at all attached to 
the one that died. 


The broken bodily tabernacle is usually 
called “the mortal remains”. It is not 
more than that. That which caused us to 
be attached to the living person, is miss- 
ing. That is why a strange sensation, 
something offensive to good taste, is felt 
when an orator stands at the open grave 
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and addresses the body as if that were the 
very person who has returned to the dust. 
Our Christian sentiments revolt at such a 
custom. 

That which made that clay to be man 
was the soul. 

Naturally the question arises as to what 
happened to the soul when it was torn 
from the body. The body soon decays and 
falls apart. Is the soul or spirit in a sim- 
ilar way dissolved into gases or mist? 
Or does it exist somewhere as a spiritual 
being, independent of the body? May we 
believe that man’s soul has not been 
blown out as a lamp at death because it 
is immortal? 


Belief in the immortality of the soul is 
by no means a characteristic of Christian- 
ity only. Since ancient times heathen 
people were convinced that death did not 
mean the end of the soul. Somewhere, 
they held, was a region to which the dead 
departed to begin a second life after their 
life on earth was finished. 

There were many differences of opinion 
about this life. 
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Some heathen people thought that the 
soul remained in the neighborhood of the 
bodies, hovering about the graves. They 
seemed to think that these souls were in 
want. At least, food was placed on the 
graves, as if those that had died needed it, 
and could not supply their own wants. 


Other nations believed the departed 
spirits to be far beyond this inhabited 
world. The way to that other world was 
long. Quite often firm friends or husband 
or wife would commit suicide to accom- 
pany them on their dark pathway. Some- 
times the horses and weapons of the de- 
parted were also lowered in the grave. All 
these customs prove that there was faith 
in the continued existence of the soul, and 
that the life beyond the grave was, in many 
respects, a repetition of life here on earth. 
There was no essential difference, at the 
most a gradual one. 

Poetical and imaginative minds had free 
play in the description of the voyage to 
the other side. 

There are all kinds of myths and sagas 
on this subject. They surmised that the 
unknown land, from which none would 
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return, began where the sun at night sinks 
away in darkness. You could not just 
step into that region as if there were but 
a chalk mark between the domains of the 
living and the dead. On the contrary, it 
was almost impossible to go from one 
region to the other. A high mountain 
range, or an impassable sea, or an un- 
bridgable chasm, separated them. These 
obstacles were found at the end of the 
earth, which was pictured flat instead of 
round. At the seashore a ferryman was 
found who would ferry the souls across 
the turbulent sea to the realm of the dead, 
where horrible monsters watched at the 
gate. 

There you have a few of the many 
heathen ideas. Do not smile at them as 
if they were not worthy of your considera- 
tion. Of course, it is all imagination. 
But what else can you expect among 
people that do not have God’s Word? If 
we did not have the Bible we also would 
have our guesses and conjectures. Though 
these legends may read like fairy tales, 
they at least prove that the heathen be- 
lieved firmly in the existence of the soul 
after death, and in that respect their naive 
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representations please us better than the 
coarse infidelity that is found in Chris- 
tian lands; an infidelity that does not even 
want to hear about the immortality of 
the soul. 


It is saddening to know that people 
who may have an open Bible are about 
the only ones who have broken with their 
faith in immortality, when they might 
know this truth much better than the 
heathen. The most richly blest have wan- 
dered the farthest away! Not in heathen, 
but in Christian lands, where a deadening 
materialism holds sway, you will hear the 
statement defended that death ends all, 
even the existence of the soul. Life ends 
with man as with the beasts of the field. 
When they die they are buried in the 
ground. Nothing remains. All is gone! 


Man is laid in the dust of the earth, and 
that ends the drama of his life! That so 
beautifully constructed body is dead. That 
spirit, that gave birth to marvelous ideas, 
is dead! That will, with its energies, that 
enabled man to perform bold deeds, and 
cast mountains into the depths of the sea, 


27 


LIFE BEYOND THE GRAVE 


is dead! That throbbing heart, with its 
treasures of affection, that refreshed so 
many, is dead! And that soul also, that 
had stirrings to its depths, and wonderful 
faculties, is dead! The most beautiful and 
most useful life ends in annihilation. Only 
poetical imagery tells of the continued 
existence of the soul in another world. 


Such is the depressing doctrine of 
materialism. 


But the human heart, with its innate 
conviction in immortality, could not find 
rest in such teaching. It was simply im- 
possible that this highly-gifted human 
life should be like a bubble, appearing for 
a moment on the surface, then to. burst, 
leaving no trace of an individual existence. 
As could be expected, a strong reaction 
arose against this base doctrine. 


In Christian circles there had always 
been strong objection to this theory. 


But now objection came from those who 
thought that they had devoloped beyond 
the teaching of the Bible. They had no 
desire to bow before the Scriptures, but 
in other ways, outside of special revela- 
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tion, they tried to defend the immortality 
of the soul against materialism. 


This defense is found in circles that 
practise Spiritism. Spiritism, which has 
almost become a religion to its devotees, 
does not doubt the immortality of the soul 
at all. On the contrary, Spiritists try to 
have communion with the spirits of those 
that died. They claim that they have suc- 
ceeded in their efforts, and have received 
communications from the dead. It is the 
old story of the witch at Endor. She pro- 
fessed to call up the spirit of Samuel. In- 
deed, something mysterious took place, 
though it is not evident from the story that 
the apparition was actually Samuel. 


[NoTE BY THE TRANSLATOR—There are many 
orthodox Bible scholars who think that Samuel 
actually appeared. They give the following 
arguments: 


(1) If we read the story without thinking 
about Spiritism or Theology, we conclude 
that the apparition was Samuel. That is 
the first impression. 


(2) Saul has a unique position. As Theo- 
cratic king, God speaks to him, though 
now in anger. 


(3) God sometimes gives people their sinful 
way. 
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But even in that case it is no basis for spirit- 


ualistic views, for 

(1) The witch had nothing to do with the ap- 
pearance of Samuel. Instead of causing 
Samuel to come, the coming of Samuel ter-. 
rified her. She gave a shriek of fear; 

(2) Samuel gave a clear message, be it a mes- 
sage of doom. Spiritists have always 
vague statements, often mocking ones. 


Though Spiritism takes the immortality of the 
soul for granted, it is a sign of the times. It is 
a worship of demons. | 


Not everything in Spiritism in decep- 
tion. We are not going to discuss in what 
respect these mysterious phenomena can 
be psychologically explained, and in what 
respect they are the result of the influence 
of demons. All who read the Bible know 
that God forbids the “asking of the dead”. 
We must let the dead rest in peace. God 
has taken them away from us. We always 
sin, in a self-willed way, we try to see what 
is behind the curtain that separates the 
visible from the invisible world. But the 
recrudescence of Spiritism proves that 
even people, who are not believers in the 
Bible, as a special revelation, take the 
immortality of the soul for granted, and 
thereby oppose materialism. 


In this connection we are also to con- 


30 


LIFE BEYOND THE GRAVE 


sider the doctrine of the migration of 
souls, which has come to new life under 
the influence of Theosophy. It is sup- 
posed that the soul comes to this life more 
than once. After death it re-appears in 
some other body. It moves from one 
tabernacle to another, from better to 
worse or from worse to better, depend- 
ing whether its previous life has been 
good or bad. During this migration 
the soul goes through a process of puri- 
fication that finally ends in being ab- 
sorbed into Divinity or Nirvana. Till that 
final stage is reached, the soul is a pilgrim 
going hither and thither. This involves an 
inquietude for the soul that does not ap- 
peal to us at all, yet it also shows that in 
those circles the soul is considered im- 
mortal. 


‘When we finally open the Bible we 
realize at once that we are in the pure 
atmosphere of truth. The Bible nowhere 
tries to prove the immortality of the soul. 
It takes this for granted as a self-evident 
truth which no one in his senses will deny. 


The Bible gives a definite answer to 
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the yearning of our hearts. Our heart 
yearns for the future. Not only while we 
are still young, but also when we stand at 
the edge of the grave, when nothing is ex- 
pected from this mundane life any more. 
Then this yearning can only be explained 
from a sense of life hereafter. Or must 
we think that our heart is a living lie? 
Would God have given us such a long- 
ing when it can never be satisfied? 


The Bible simply postulates immor- 
tality. 

It warns us to remember our Creator 
in the days of our youth, before the silver 
cord is loosed or the golden bowl is 
broken. And then it adds that the dust 
returns to earth as it was, and the spirit 
returns unto God who gave it. There 
you have the immortality of the soul. 
How often we read that they that died 
were gathered to their fathers, instead of 
being destroyed! There again you have 
the immortality of the soul. 


Besides, Scripture constantly speaks 
of eternal life. God, says Jesus, is not a 
God of the dead, but of the living. We 
call our dear ones that died our “dead,” 


32 


LIFE BEYOND AUS ID GRAVE 


but they all, says Jesus, live unto God. 
They are like persons who have disap- 
peared from your view in a fog. When 
they depart, the mist of death hides them 
from your eyes, yet you are certain that 
behind that dense mist they are walking 
in eternity! 
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Ill. 
ABSENT FROM THE BODY 


We are of good courage, I 
say, and are willing rather to be 
absent from the body and to be 
at home with the Lord. 

IN COrmo cS: 


VERY one who listens to the voice 

of his own heart is convinced that 

there is personal, individual immortality. 

This truth is established beyond all doubt 
for those who believe the Bible. 


The Bible is continually speaking of life 
beyond the grave, and this would have no 
meaning if death ended all. 


It is indeed true that Paul, when he 
writes of God as the King of kings and 
Lord of lords, says that God alone has 
immortality (1 Tim. 6:16). 

He does not mean to say with this state- 
ment, however, that the soul of man is 
therefore mortal. He simply means that 
God is the only one who has immortality 
in Himself, while we have immortality 
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because the power of God sustains us and 
flows into us. We, therefore, have immor- 
tality as a gift that has been bestowed 
upon us. 


At death the soul leaves the body and 
begins an incorporeal existence because 
it has been separated from its mortal in- 
closure. Sometimes the Bible calls it the 
soul, and then again, the spirit. The spirits 
of just men made perfect is just as famil- 
iar as the phrase about the souls of them 
that had been beheaded for the testimony 
of Jesus. Indeed, we must consider the 
existence of those who have departed from 
us to be an incorporeal, purely spiritual 
one, even though it is very difficult, not to 
say impossible, to make a satisfactory 
representation of this existence. 


We know that a purely spiritual exis- 
tence is possible. God is pure spirit, and 
who would doubt His existence? Angels 
and devils are also spirits, and we do not 
think of denying their existence. 

We are, however, unable to form a 
definite picture of these spiritual beings, 
and we are forbidden to attempt to pic- 
ture God in any form. “Thou shalt not 
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make unto thee any graven image or any 
likeness”. 


The soul also is a spiritual being, and 
therefore invisible to the eye. 


Some scientists have tried to prove that 
the soul consisted of fine, superior matter 
by catching the dying breath of a person 
in a glass receptacle, and converting the 
contents of the receptacle into a fine 
powder. Such revolting experiments do 
not prove anything, even if we grant that 
they are possible, for our breath can be put 
in a receptacle, but not our soul. No one 
denies that our breath is material, and 
therefore has a certain tangible form. 


The incorporeity of the soul that has 
been separated from the body seems, to 
us who live upon earth, to be a condition 
of deprivation. Such spirits miss the body 
for which they have been designed by 
their Creator. Here below the soul can 
only express itself through the organs of 
the body. We say, though rather inaccu- 
rately, that our brain thinks, our ears 
hear, and our eyes see. But how would 
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these organs be able to do so of them- 
selves? 

A corpse also has an eye, ear, and brain, 
but they are inactive because they are 
separated from the soul. If we wish to 
express ourselves accurately we would 
have to say that the soul thinks by means 
of the brain, hears by means of the ear, 
and sees by means of the eye. A harp 
cannot play the melody of a psalm unless 
a David comes and draws enchanting 
tones from the dead instrument. So also 
our bodily senses are unable to perform 
their functions unless the soul is there to 
use these wonderful, artistic instruments. 


As at death the body, and with it every 
physical sense, withdraws from the soul, 
the soul is deprived of those organs that 
were necessary here on earth to express 
the sensations of hope and fear, joy and 
adoration. 

If the soul should live in this material 
world while absent from the body, it 
would be forced to keep its every expres- 
sion within itself. That would cause a 
deficiency in its life as great and as pain- 
ful as that of a man deprived of all his 
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senses. He would be a living corpse, 
having no communion with others. 
Imagine a person who has lost the sense 
of sight, of hearing, of smell, of taste, and 
of feeling. There would be no contact be- 
tween him and his fellow men whatso- 
ever. He would be absolutely solitary in 
a teeming world. 


It is, therefore, not surprising that 
many were not satisfied with the idea that 
the soul has no body whatsoever after 
death. This idea was considered to in- 
volve too grievous a loss for the soul to be 
accepted as correct. They forgot that 
the soul no longer exists here on earth as 
a spiritual being, and that it is in alto- 
gether different living conditions on the 
other side of the grave, where it can ex- 
press itself in another way than through 
the bodily senses, so that there is no lack 
or deprivation. 


Because earthly representations were 
held, people came to the conclusion that 
the soul had some other, intermediate, 
heavenly body in eternity, before the resur- 
rection of the dead, as if this were neces- 
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sary to have fellowship with the inhabi- 
tants of the spiritual world. 


A superficial reading of the Bible 
seemed to give substantial grounds for 
this vagary. Attention was called to the 
prophecy of Isaiah where we read that the 
inhabitants of the great realm of the dead, 
who had been kings here on earth, are 
seated on thrones, and that they arise 
from their seats at the entrance of Nebu- 
chadnezzar, king of Babylon, to greet 
him. (isaiah 14.) 


It was pointed out that Jesus, in His 
parable of Dives and Lazarus, speaks of 
eyes with which the one sees the other, of 
fingers that can be dipped in water, of a 
tongue that is parched with thirst, etc. 
But who does not realize that this is 
imagery? 

It is simply impossible to speak of the 
unseen world in any other way than in 
numan language. We simply would not 
comprehend heavenly language. Paul even 
tells us in one of his epistles that when he 
was drawn up into heaven he heard 
unspeakable words that a human being 
here on earth may not utter. 
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We are here in the presence of the 
inexpressible, and therefore must make 
use of earthly representations to have 
any conception of life beyond the grave. 

This is true even of God, the Eternal 
Spirit. The Bible constantly speaks of 
him as having human form. We read 
of his all-seeing eye that goes through- 
out the earth; of his ear that he bows 
down toward us; of his hand with which 
he guides all things; even of the yearning 
of his heart, to picture his mercy to 
human beings who are similarly affected 
when their emotions are deeply stirred. 
No one takes such expressions literally. 
Then we would deny the truth that God is 
Spirit and would approach the error of 
the Theosophists, who represent God as 
having some physical form. 


How must we then explain the descrip- 
tion of the martyrs in glory? 

In the seventh chapter of Revelation 
John pictures them to us. He sees a 
throng that no man can number, taken 
from all peoples and tribes, standing 
before the throne of the Lamb. They 
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are clothed in long, white robes and bear 
palm branches in their hands, and cry 
with a loud voice, saying: “Salvation 
unto our God, who sitteth on the throne, 
and unto the Lamb.” 


Clothing pertains to a body, they say. 
You can only speak of hands when you 
also think of a body, they add. This is, 
of course, true. But they forget that we 
have a vision here. And a vision is in 
its very nature no photograph of things 
as they are. In a vision the heavenly 
things are shown unto us in figures bor- 
rowed from earthly life. The white robes, 
as we know from other parts of Revela- 
tion, picture the righteousness of the 
saints, while the palm branches picture 
joy. In beautiful symbolism the truth 
is expressed that the martyrs stand in 
the presence of God, just, and filled with 
holy gladness. 


When an appeal is made to 2 Cor. 5 to 
prove that the soul has some kind of a 
body in eternity, a careful perusal of 
that chapter shows the argument to be 
groundless. In grand assurance of faith 
Paul testifies, “For we know that if the 
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earthly house of our tabernacle be dis- 
solved, we have a building from God, a 
house not made with hands, eternal in 
the heavens.” Notwithstanding this 
assurance of faith, he dreads the break- 
ing down of his earthly tabernacle, and 
therefore, death. He prefers to live till 
the return of the Lord, without tasting 
death, then to be clothed upon with the 
habitation from heaven in a moment of 
time, so that his mortal body would be 
swallowed up by life. 

If this is not to be his privilege, he is 
still satisfied, for he is convinced that 
after death he will exchange his frail 
tabernacle for the heavenly building of 
God. 

Since the earthly tabernacle refers to 
his body, many teach that the building 
in the heavens refers, by contrast, to a 
heavenly body. It would be a fine, 
vapory, ethereal body, having scarcely 
any matter, with which the soul would 
be clothed in eternity. Then the soul 
would not dwell in heaven as pure spirit, 
but would be clothed with a body of fine 
texture unlike our coarse, earthly flesh. 


All this means that the soul would 
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again receive some bodily form while 
absent from its earthly abode. 

There is something in this representa- 
tion that appeals to our sentiments. We 
then have a clearer conception of the 
appearance of the dear ones who have 
left us. But our feelings may never 
decide how we shall explain the Scrip- 
tures. In all his epistles Paul knows of 
but two bodies, his present earthly body, 
and the resurrection body, and these two 
are essentially the same body. He nowhere 
teaches that between death and resurrec- 
tion, there is still a third body for the soul. 

This portion of Scripture does not 
mention a heavenly body. Heaven itself, 
with all its glory, is meant when the 
Apostle speaks of a building with God 
that we are to enter when this earthly 
tabernacle has broken down. Our soul 
will not be “naked” there, devoid of all 
covering. It will receive the glory of 
heaven as a garment, and it will dwell 
in the heaven of glory. The building, 
not made with hands, is heaven, and a 
sheen of light from that heaven will 
enfold the soul. No other garment will 
be needed. 
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The soul will no more need other 
raiment than do the angels, those pure 
spirits, who, when they appear, are 
clothed in the brilliant apparel of pure 
light. 


““Morever with the Lord!’ 
Amen! so let it be! 
Life from the dead is in that word, 
’Tis immortality! 


Here in the body pent, 
Absent from Him I roam, 
Yet nightly pitch my moving tent 
A day’s march nearer home. 


My Father’s house on high 
Home of my soul, how near 
At times, to faith’s foreseeing eye, 
Thy golden gates appear! 


Ah! then my spirit faints 
To reach the land I love, 

The bright inheritance of saints, 
Jerusalem above!” 
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IV. 
NO SOUL-SLEEP 


Our friend Lazarus is fallen 
asleep. 
John 11: 11. 


T DEATH the soul is separated from 

the body. It then continues to exist 

absent from the body. How must we 

conceive the existence of such an incor- 

poreal soul to be? That is one of the 

questions that naturally arises in our 
minds, 


There is a cogent reason for this 
question, especially since it has been 
given many different answers. There is 
no unanimity of opinion in regard to 
this matter even among confessing be- 
lievers. The one gives this, the other 
that view in regard to the mysterious 
intermediate state in which the soul 
exists after death and before the resur- 
rection of the body, and all appeal to the 
Bible to substantiate their views. That 
is especially true of the theory of soul- 
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sleep, which we are now to consider for 
a moment. 

An ancient historian, one of the third 
century, mentions that Christians in 
Arabia thought that the soul fell into a 
deep sleep, or state of complete uncon- 
sciousness, when it left the body, only to 
awaken at the sound of the last trumpet 
with the second coming of Christ on the 
clouds. Since that time there have been 
many adherents of this view. It was 
held especially by the Anabaptists. 
Calvin deemed it necessary to write 
against this view as he considered it to 
be in conflict with God’s Word. But he 
was not able to destroy this theory root 
and branch. In our modern day it still 
has more than one able defender, even 
among believers in the Bible. 

We can understand that this theory 
again took hold on the minds of many 
after the great World War, when so 
many graves were dug. The anxious 
question arose where those many mil- 
lions might be who had been suddenly 
hurled into eternity, and who had given 
their blood for their country. We can 
easily see that though men might not 


52 


LIFE BEYOND THE GRAVE 


dare to say they were all saved, and 
therefore in heaven, they yet wished 
them the rest that would come with a 
soul-sleep. 


At a first glance it would seem that the 
Bible teaches this. How often does it 
not call death a sleeping? 

Just before Moses’ departure the Lord 
says to him, “Behold, thou shalt sleep 
with thy fathers.” In the prophecies of 
Jeremiah the Lord thus announces their 
doom to the inhabitants of Babylon, “I 
will make them ... . sleep a perpetual 
sleep, and not awake.” The phrase in 
Daniel about both the believers and the 
godless is well known: “And many of 
them that sleep in the dust of the earth 
shall awake, some to everlasting life, and 
some to shame and everlasting con- 
tempt.” 

We hear the same message in the New 
Testament. Before raising up the daugh- 
ter of Jairus, Jesus says to those that 
pipe and mourn, “The damsel is not 
dead, but sleepeth’, a statement that 
caused the crowd to laugh him to scorn, 
so certainly did they know that the child 
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had died. In the story of Lazarus, Jesus 
expresses himself the same way. He said 
to his disciples, after he had sent back 
the messengers telling him of the illness 
of Lazarus, “Our friend Lazarus is fallen 
asleep; but I go, that I may awaken him 
out of sleep.” Then we are definitely 
told that this did not refer to the ordi- 
nary rest of sleep, as the disciples 
thought, but that he spoke of Lazarus’ 
death. 

In many other places death is called a 
sleeping, just as we daily speak of those 
that sleep in Jesus. Just bring to mind 
the well-known chapter from the first 
epistle to the Corinthians that discusses 
the resurrection. Paul not only writes 
about the brethren that had seen Jesus, 
of whom the majority still lived, while 
some had fallen asleep, but even calls 
Jesus the firstfruits of them that are 
asleep. To the Thessalonians he writes, 
“But we would not have you ignorant, 
brethren, concerning them that fall 
asleep; that ye sorrow not, even as the 
rest, who have no hope. For if we be- 
lieve that Jesus died and rose again, even 
so them also that are fallen asleep in 
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Jesus will God bring with him.” 

It is not necessary to add more quota- 
tions. 

There is no doubt about it, the Bible 
calls death a sleeping. 

What does that mean? Does Jesus, 
and do others, wish to teach that the 
soul exists in an unconscious condition 
after death, and remains so till the last 
day’? Or does the Bible, in all these state- 
ments, draw a parallel between death and 
sleeping? Evidently the latter. In the 
statements just quoted from the Bible, 
nothing is said about the condition of the 
soul as such. Persons are mentioned, as 
Lazarus, the daughter of Jairus, and the 
dead and buried. Now a person not only 
has a soul, but also a body. When 
Scripture, therefore, says concerning per- 
sons that died, that they sleep, then their 
external appearance is evidently referred 
to. They have the appearance of one who 
sleeps. There is a similarity between 
death and sleep, though they are not 
identical. 

Poets call death the brother of sleep. 
That is a beautiful figure, for there are 
many points of similarity between the 
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two. The most striking similarity, the 
one to which Scripture constantly calls 
attention, is this, that one who is sleep- 
ing has no communion with the world 
round about him. He does not know 
what is taking place. The most shocking 
events pass by without leaving any 
impression upon him. His home may be 
burning. His wife may be dying. He 
knows nothing of it all, for the tie that 
unites him to his surroundings is tem- 
porarily broken. ~ 


That is the point of comparison. 


Death is a sleep because we are cut off 
from our surrounding, material world. 
This is not a separation for an hour or 
two, nor is it eternal, but lasts till soul 
and body are reunited at the resurrec- 
tion. When dead we are no more con- 
scious of what happens in this earthly 
sphere than a man who is sleeping is 
conscious of what happens in his 
immediate neighborhood. The Preacher 
in Jerusalem expressed the same truth 
when he said that the dead do not know 
of the work, and struggle, and suffering 
on earth, because they have no portion 
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forever in anything that is done under 
the sun. (Eccl. 9: 6.) 

You must not consider this a disagree- 
able thought, nor say that you would 
prefer that the dead knew what happens 
on earth. Rather thank God that they 
are completely separated from _ this 
earthly life, and that it is utterly foolish 
for people to reprove some disobedient 
child by saying that its deceased father 
watches it from heaven. 

What would become of the bliss of 
those that died, if they knew all the 
experiences of their loved ones on earth? 
The light of heaven would become dark- 
ness, if they knew of the bad conduct 
of an erring son or daughter, or of the 
bitter tears a mother weeps who sees her 
fatherless children rushing along on the 
broad way of destruction. God is merci- 
ful when he makes death to be a sleep- 
ing in this sense, that he breaks all ties 
between the living and the dead. 


But the sleep of death cannot mean 
that the soul sinks away into a numb 
unconsciousness. Then the figure would 
be a poor one. It is a great mistake to 
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think that our spirit is altogether inactive 
while we sleep. Your spirit may be 
busier in a dream than when you are 
wide awake. Let us grant that these 
thoughts of our dreams are not con- 
trolled by clear thinking, but probably 
come up out of our subconscious mind, 
this sub-consciousness is also part of our 
soul-life, and simply is active in a differ- 
ent way when we sleep than when we 
are awake. 

The soul by no means sleeps after 
death. 

Even though, by loss of the body, it is 
completely separated from this physical 
world, it is not unconscious, It at once 
has fellowship with beings which, like 
itself, have a pure spiritual existence, 
namely, the angels of God, the souls of 
others that have died, and above all with 
Christ, and through Him, with the Triune 
God. That is why Paul could call dying 
again. On earth he had enjoyed fellow- 
ship with Christ. If he had to miss that 
through death, death would not be gain, 
but a bitter loss. By faith he knows 
better. When he writes about death as 
a sleeping, he so little means soul-sleep 
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that he calls death a gain for his soul- 
life. The departed soul knows nothing 
of this earth, but in the higher, unseen 
spheres, it consciously enjoys life in all 
its fulness. 


This is the main point of comparison. 
We do not forget that there are other 
points of comparison, minor points, 
which as a rule are much more before 
the minds of people because of the 
soothing sentiments they bring to those 
who are bearing their dear ones to the 
grave. 

Here rests,—is carved on the tomb- 
stones. 


Body and soul rest in sleep. And the 
graveyard may, indeed, have the name 
cemetery, that is, sleeping-place. Not in 
the sense that we are idle in eternity, but 
in this sense, that we rest from all toil 
and trouble that so often characterizes 
life in this vale of tears. Rest from all 
care and perplexity, and above all, rest 
from sin which so easily besets us. In 
that sense we may write above the 
graves—“Here Rests.” 
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There is still another point of com- 
parison to be borne in mind. 


Our sleep is a connecting link between 
evening and morning. 

In death it is not otherwise. 

Who dies, believing the Gospel, may 
whisper, “It is toward evening, and the 
day is now far spent.” 

Then we go through the night of the 
shadow of the valley of death. 


But on the other side the light dawns 
of a new Day,... the Morning of eternity! 
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is 
PURGATORY 


If any man’s work shall be 
burned, he shall suffer loss; but 
he himself shall be saved; yet 
so as through fire. 

1 Corinthians 3:15. 


UST we believe that there is a 
period of transition between death 


and the moment that the soul is present 
with the Lord? 


This is a question of importance not 
only for those that died, but also for 
those that remain behind. 


Naturally this question pertains only 
to those who died in the faith. The souls 
that were without grace when they left 
the body, have no hope for salvation, 
according to the Scriptures, since the 
day of grace is past. But what happens 
to those who die in faith? The Roman 
Catholic church, in distinction from the 
Greek Catholic and Protestant churches, 
teaches that at least the majority of souls 
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must go through purgatory before they 
arrive at their destination. Is there any 
basis for that doctrine? 


The doctrine of purgatory is based on 
a serious thought, a fact, that is not 
always given due consideration in Prot- 
estant circles. Although we are fully 
convinced that this doctrine is wrong, we 
must not forget that it arose from a 
realization of the seriousness of sin, and 
also from a realization of the spotless and 
holiness of God. The Lord is too pure 
of eyes to behold evil. There can be no 
fellowship between light and darkness. 
Nothing vile, or abominable, and no liar, 
may come in the presence of God. All 
guilt, no matter how small; all pollution, 
no matter how slight, will shut us out of 
the eternal tabernacles. They are open 
only for those who are free from guilt 
and pollution, those who are wholly 
justified and sanctified. 


Free from all guilt and pollution,— 
such is the demand. 


Our Protestant conscience says “amen” 
to that statement. 


But then our ways separate. 
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According to the Roman church sin 
deserves a double punishment. In the 
first place, eternal punishment. God 
threatened this punishment when he for- 
bade man to eat of the tree of good and 
evil. Death in its full sense, spiritual, 
corporal, and eternal, was threatened. 
According to the Roman Catholic, Christ 
has paid for this punishment on the 
cross. There the chastisement of our 
peace was upon him, and on this point 
the Roman Catholic trusts, as we do, in 
the blood of propitiation. 

In addition to the eternal punishment 
that Christ has borne, the Roman Catho- 
lic also believes that there are temporal 
punishments for sin, which are not or- 
dained directly by God, but are ordained 
by the church, such as penances, alms, 
prayers, etc., and the believer must per- 
sonally bear these punishments, and can 
not find atonement for them in the sacri- 
fice on the cross. 

Abstractly considered, it is possible to 
have made penance for all temporal 
punishments and enter eternity with a 
clean slate. Most of us are taken unex- 
pectedly by death, however. Therefore 
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punishment must be endured after death 
before we can be taken up into glory. 
This punishment is endured in purga- 
tory. Therefore purgatory is a place of 
punishment where believers suffer, a suf- 
fering that can be shortened by those re- 
maining behind through masses and good 
works. 

But sin is not only guilt; it is also pol- 
lution. 

Sin not only makes us guilty before 
the tribunal of God, because we trans- 
gress his law, but also corrupts our na- 
ture. Even those who are born again, 
and have striven for that holiness, with- 
out which no man can see God, must 
mourn on their deathbed over the cor- 
ruption of their hearts. We do not die 
as saints, but as sinners, and can hardly 
understand how, after death, we can ap- 
pear before God without spot or wrinkle. 

According to the Roman Catholic view, 
this does not, as a rule, take place im- 
mediately. The souls of the faithful. 
must first enter a crucible to be purified. 
This crucible is purgatory. Not only is 
this a place of punishment; it is also 
a place of purification, where the soul 
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is purified in the flames as gold is 
purified from all dross. Sometimes this 
fire is represented as a material, then 
again as a spiritual fire. The purpose is 
the same in both cases. By the fires of 
purgatory the souls are purified of all 
pollution, and are prepared, after a 
longer or shorter period, for an unsullied 
entrance into the eternal tabernacles. 

This doctrine is founded on tradition, 
which the Roman Catholic church has 
declared to be true. But no matter how 
venerable church and tradition may be, 
they do not bind our consciences. Our 
conscience is bound by the Word of God 
only. Roman Catholics do, indeed, try 
to substantiate this view with texts from 
Scripture, but a careful examination of 
those texts shows their view to be un- 
tenable. 

This is not a dogmatics, so we will just 
take a statement from Scripture that 
Roman Catholics love to quote as the 
basis for their teaching about purgatory. 
In I Cor. 3 Paul writes about some 
preachers who are building on the only 
foundation, Jesus Christ, a very common 
figure in the Bible. 
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Some preachers build on this firm 
foundation gold, silver, or precious 
stones, material that can endure the test 
of fire. Others build on that foundation 
wood, hay, straw, or stubble, that cannot 
endure the fiery test. Yet these also build 
on the only foundation, Jesus Christ. 
Their material was poor. But the day 
would come when God would test the 
durability of each man’s work by fire. 
Then he, who had builded with fire- 
proof material from the Word of God 
would receive reward. But he, who had 
preached flimsy heresies, and therefore 
had builded with hay, straw, and stubble, 
would, indeed, be saved himself, because 
he had builded on the only foundation, 
but the fruits of all his labors would be 
lost when God would test his work by 
fire. He would see all his work perish in 
the flames, but he himself would be 
saved, yet so as by fire! The Apostle 
teaches us that the man who would see 
his flimsily-built house destroyed by fire 
would himself escape naked. He would 
not perish, because he had builded on 
Christ. 

But this says nothing about a purga- 
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tory, where punishment is endured and 
souls are purified. Not persons, but the 
work of persons, will be tried by fire, 
and these works will not be purified, but 
destroyed. Besides, this text speaks only 
of preachers who err in doctrine, while 
purgatory is a place not only for the 
leaders, but for all believers. 


This Roman Catholic doctrine finds no 
basis whatsoever in the Word of God. 


But if we, who are children of the 
Reformation, dismiss this doctrine, we 
do not do so because we are less serious 
about sin, guilt, and pollution than 
Rome. We differ in this respect, that 
we believe in a Christ, who has paid in 
full for the guilt of his people by his pre- 
cious blood, and who has borne all our 
punishment, so that we have nothing to 
suffer for. Christ has plainly told us be- 
fore his crucifixion that whosoever is 
washed in his blood need but have his 
feet washed because he is completely 
clean, or, as the meaning is, completely 
justified, and therefore free from all 
guilt, a message that also comes to us 
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from His cry on the cross, “It is fin- 
ished!” 

Christ has paid our debt to the last 
penny. In him we are free before God 
from all guilt. We would minimize His 
mediatorial work were we to suppose 
that we must do anything whatsoever to 
complete his work. There is not the 
least guilt resting on the believers any 
more. With gratitude to God we agree 
with the Apostolic testimony, “And such 
were some of you; but ye were washed, 
but ye were sanctified, but ye were justi- 
fied in the name of the Lord Jesus Christ, 
and in the Spirit of our God.” (I Cor. 
6: 11.) 

Free from all guilt tere God through 
Christ. 

But how about the pollution of sin? 

For we do not die as saints, do we? 
No, indeed. We die as sinners in our- 
selves, but God looks upon us as saints 
in Christ. We trust by faith, not in our 
holiness, but in Christ’s, just as we rely 
on his righteousness before the law of 
God. Yet it is true that, though we have 
appropriated the holiness of Christ as 
our own by faith, there is still much pol- 
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lution cleaving to us when the hour of 
death approaches. This pollution would 
shut us out of our Father’s house, where 
everything is and must be holy, if we 
were not delivered from it before we 
enter glory. 

Does this purifying take place in pur- 
gatory? No; it takes place by the grace 
of God in the hour of death. Death is 
not only an anxious expectation; it is 
above all a great deliverance. The pol- 
lution of sin is removed from the soul 
by the mighty power of God. Did not 
Christ say to the malefactor on the cross, 
“Today thou shalt be with me in Para- 
dise”? 

This criminal could not enter Paradise 
with the pollution of this sin. He must 
have been purified of it in the hour of 
death. Therefore, our conclusion must 
be that we enter into the valley of death 
as sinners, but arrive at the other side 
as saints. Our sanctification is, alas, but 
very fragmentary in this life! But God 
does not forsake the work of his own 
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hands. All that was fragmentary is sud- 
denly made perfect. 


Our soul appears in the presence of a 
holy God as white as snow. 
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VI. 
THE REALM OF THE DEAD 


I have the keys of death and 
of Hades. 
Rev. 1: 18. 


HE promise of Christ to the male- 

factor on the cross, “Verily, I say 
unto thee, Today shalt thou be with me 
in Paradise,” proves that there is no such 
thing as soul-sleep or purgatory. There 
may be a difference of opinion about the 
Paradise of which Jesus spoke, but all 
doubt as to the immediate blessedness 
of those that died in Christ is set aside 
by the fact that they are with Christ, and 
therefore enjoy full salvation with him. 


As children of the New Testament dis- 
pensation, we have a more complete 
knowledge about our eternal future than 
the saints of the Old Testament dispen- 
sation. These were not deprived of the 
hope of salvation. Any one who knows 
the Bible smiles at the assertion that the 
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Old Testament saints hoped but for a 
long life in a land flowing with milk 
and honey, and that they had hardly 
any thought about eternity. 

How would that be possible among a 
people that had the tradition of Enoch’s 
miraculous rapture, and out of whose 
circle an Elijah had been taken to 
heaven in a storm? There is no book 
in the Old Testament in which you do 
not find some gleam of eternity. Even if 
we had no more than these Old Testa- 
ment writings, we would still have ample 
ground for the confession, “I believe in 
the resurrection of the body, and life 
eternal.” 

Yet the knowledge of the hereafter 
was not as clear and detailed in the old 
as in the new dispensation. There is 
necessarily a gradual difference. The 
Revelation of God in the Bible does not 
have the characteristics of a document 
that has been given to the people of the 
Lord as a complete whole. On the con- 
trary, it is very closely interwoven with 
the history of Israel. Since all history 
moves through different phases, and has 
a gradual development, it is evident that 
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every religious truth, and therefore also 
the hope of glory, could not be revealed 
from the beginning in all its fulness. 
With the process of the centuries a clear- 
er light has been given on this truth. In 
the times of the prophets there was 
clearer knowledge of the hereafter than 
in the days of the patriarchs. The pic- 
ture of life beyond the grave became 
more clearly outlined, like that of a 
painting under the strokes of an artist, 
till in the New Testament day God had 
revealed all that was necessary. 

In Revelation there is development 
from light unto light. 

One of the primary traits of the hope 
of salvation that we find in the Old Testa- 
ment is the idea of an extensive realm of 
the dead. 

In Hebrew this is called Sheol, which 
might be called an underworld as it was 
thought to be under the earth. The grave 
was thought to be a shaft that led into 
this underworld. That is why the Au- 
thorized Version sometimes translates 
this word with grave and then again 
with hell. Jacob says that he will go in 
sorrow to the grave (sheol) and Job 
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prays that God may bury him in the 
grave (sheol). 

Usually the Authorized Version trans- 
lates this word as hell. This is confus- 
ing, as most people take hell to mean the 
place of punishment for the damned, 
where there is weeping and gnashing of 
teeth. But the Bible has an altogether 
different word for the place of punish- 
ment, namely, Gehenna. This inaccu- 
racy in translation causes untold confu- 
sion. When Christ says that the gates 
of hell shall not prevail against his 
Church, many think that Gehenna, the 
place of the devils, is meant, while the 
realm of the dead is meant, at least, 
primarily. So also there is a common 
conception that when Christ declares 
that he has the keys of death and hell, 
Gehenna is meant, instead of the realm 
of the dead. 


[NoTE By TRANSLATOR.—Rev. Knap says the 
above of the Dutch Version, which has the same 
faulty translation of Sheol and Hades that the 
Authorized Version has. The American Revised 
Version has corrected this.] 


According to the Old Testament view, 
all the dead, both good and bad, Heathen 
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and Jews, were gathered together in this 
underworld. The way to this realm is 
the way of all flesh. After living in this 
world above, all would dwell in the 
world beneath. Even in the New Testa- 
ment the dead are spoken of as dwelling 
under the earth, as in the prophecy that 
in the name of Jesus every knee shall 
bow, those in heaven, those on earth, 
and those under the earth. Of Christ 
himself it is written that he that ascend- 
ed, also descended into the lowest parts 
of the earth, which quite likely refers to 
his descent into the realm of the dead. 
In this connection the common expres- 
sion for the resurrection of Christ is very 
striking. Scripture does not say that he 
arose out of death, but “from the dead,” 
out from among the dead. Among all 
the dead that dwell in those lower re- 
gions, he alone has come forth from that 
realm to enter life eternal. 

The Bible does not give many details 
concerning existence in the underworld. 
Surely, we are not left in the dark, even 
though we confine ourselves to the Old 
Testament. When we read that the 
saints at death are assembled to their 
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fathers, the comforting thought is con- 
veyed that the dead dwell in groups, in 
tribes, and in peoples. God’s Word even 
says that they recognize each other when 
they enter into Hades. In addition we 
are told that the uncircumcized, we 
would say, the godless, dwell apart. Just 
read Ezekiel 32. But all these hints 
teach little. The one thing that is plain 
is that the full, rich life here on earth 
is missing. 

In that realm of the dead darkness 
reigns, and all are enveloped in the sha- 
dows of death. The joyous gleams of 
light that enable us to distinguish things 
are lacking. 

We get the impression of a ghostly 
region, a land of forgetfulness, where all 
the busy activities that fill our earthly 
life have ceased. Then there was the 
painful thought that in the realm of the 
dead God’s saints could not proclaim his 
virtues with the church on earth. Dur- 
ing their earthly existence it was one of 
the blessed moments in their lives to go 
with the people of God to the temple 
mount to praise God there. As the 
Psalmist thought of missing this privilege 
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in the underworld he calls that place 
“silence” (Ps. 115: 17). He contrasts the 
silence of the grave with the praises of 
the church above. “But we will bless 
Jehovah from this time forth and for- 
evermore.” 


The silent dead praise not the Lord, 
The grave no song can raise; 

But we will bless Him evermore, 
Let all proclaim His praise. 


We have already touched on _ the 
thought that the godless had a separate 
existence in the underworld. This sug- 
gests that the fate of the pious and the 
godless was different there. There is 
not yet a clear distinction between two 
kinds of dead in Hades. They are but 
suggestions, hints, dim adumbrations of 
a truth that was more fully developed in 
the New Testament day. On the one 
hand the fear of the Lord is mentioned 
as the requisite to a real, a blessed life. 
On the other hand Sheol is often repre- 
sented as a place of damnation, but then 
generally in connection with the godless. 
The natural conclusion is that people 
had a presentiment of wholly different 
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futures for two classes of men that were 
so wholly different here on earth, a pre- 
sentiment that subsequent Revelation 
showed to be well-founded. 

For the Israelite piety and blessedness 
were inseparably united, while sin 
brought death and destruction in its 
train. What sense would there be to the 
exclamation of Balaam in regard to the 
death of the upright, if there were no 
difference in the lot of the dead, “Let me 
die the death of the righteous, and let 
my last end be like his!” 

Where there is shadow, there is also 
light. 

This light fills the heart of the patri- 
arch Jacob when he exclaims, “I have 
waited for thy salvation, O Jehovah.” 
Here we have an assurance of faith of 
which a New Testament believer may 
well be jealous. And the words of David 
are like music when he says, “For thou 
shalt not leave my soul to Sheol; neither 
wilt thou suffer thy holy one to see cor- 
ruption. Thou wilt show me the path of 
life: In thy presence is fulness of joy: 
In thy right hand there are pleasures for 
evermore.” 
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The Psalms are full of the expectation 
of an eternal salvation for the saints, a 
salvation that is contrasted with the 
doom of the godless. Even we in this 
New Testament dispensation express our 
feelings in the words, 


“For, lo, they that are far from thee shall perish. 
Nevertheless I am continually with thee: 

Thou hast holden my right hand. 

Thou wilt guide me with thy counsel, 

And afterward receive me to glory.” 
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VII. 
WEAL OR WOE 


But Abraham said, Son, re- 
member, that thou in thy life- 
time receivedst thy good things, 
and Lazarus in like manner evil 
things: but now here he is 
comforted, and thou art m 
anguish. — 

Inke 16: 25. 


HAT does the New Testament tell 

us of the realm of the dead? Ac- 
cording to the Old Testament, life there 
lacked the buoyancy of life on earth. 
What does the New Testament teach? 

In general we may say that Christ and 
his Apostles continue along the lines 
found in the Old Testament. There is 
continuity in their views on life beyond 
the grave. 

But there is this point of difference. 
The individual is much more prominent 
than in the Old Testament. While the 
Old Testament speaks more of the peo- 
ple of the Lord, the individual person is 
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more in the foreground since the birth 
- of Christ. 

Naturally this more personal view 
makes a stronger appeal to us. Every 
one of us usually thinks of himself and 
of his dear ones. We wish to know what 
will be our experience when we enter 
the state of death. And though all the 
details of that life are not given in the 
New Testament, the curtain that sepa- 
rates time from eternity is pushed aside 
a httle farther. The New Testament 
tells us plainly that there are two dif- 
ferent destinies awaiting the souls that 
enter eternity. © 

The parable of the rich man and poor 
Lazarus is very instructive in this regard. 
We must not forget, however, that it is 
a parable and not a detailed description 
of things as they are. In every parable 
there are certain parts that embellish the 
story. We are ever to keep the main sub- 
ject before our minds. The additional 
touches are simply given to bring out 
the picture more plainly. When Abra- 
ham, Dives, and Lazarus are pictured in 
bodily form, having hands, fingers, and 
tongues, then this is not a picture of 
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things as they are, since souls in eternity 

have no bodies. These additional touches 
simply emphasize to us, who live in the 
body, that in eternity two wholly dif- 
ferent destinies await the souls of men. 

Both persons are in the realm of the 
dead, which also in this parable is called 
“hell” (hades). Jesus, therefore, accepts 
the view of the Old Testament dispensa- 
tion. Their lot on earth had been wholly 
different. In eternity this was also the 
case, but in reverse position. On earth 
Dives had enjoyed good things and now 
experienced evil; Lazarus, who on earth 
received evil things, now enjoyed eternal 
happiness. 

For this “hell,” or realm of the dead, 
has two main divisions, which are com- 
pletely separated from each other. 

The part that is set aside for the saved 
is given the peculiar name of Abraham’s 
bosom. We read: “The beggar died and 
was carried away by the angels into 
Abraham’s bosom.” Of the unbelieving 
Dives we read, on the other hand, that 
he opened his eyes in “hell” (Hades), 
being in torments. He, therefore, was 
in that part of Hades, or realm of the 
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dead, where men suffer. Both divisions 
are separated from each other by a great, 
impassable gulf, so that no one can ever 
go from the one part to the other, a de- 
tail that will be considered more fully 
later. 


Jesus, therefore, tells us that the souls 
of the believing dead go to Abraham’s 
bosom. To think that such a soul is 
‘caressed as a child on the lap of its 
mother is too naive, too childish. That 
thought is too sentimental to fit in the 
vigorous teaching of Christ. This imagery 
must be explained in another way. Not 
only is Abraham called in the Bible the 
natural father of the Jews, because the 
Jews are his offspring; he is also called 
the father “of the faithful,” all the faith- 
ful, both Jew and Heathen, because all 
the faithful are related to him by faith, 
as a child is related to its father. Abra- 
ham, therefore, is a father in the house- 
hold of faith. The believers are brothers 
and sisters, no matter how far apart 
from one another they may have lived 
here on earth. On the other side of the 
grave they are gathered together in the 
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family bosom of Abraham, their spirit- 
ual father. 

Abraham’s bosom is the same place 
that Jesus designates as Paradise to the 
dying thief, who was to be there with 
Christ the very day of his death. The 
question is simply: where must we seek 
that Paradise? Paradise lost once flour- 
ished here on earth. It was a part of 
this material creation, but enveloped in 
the glory of heaven. Heaven and earth 
came together there. When the earth 
was cursed by sin, this earthly-heavenly 
Paradise disappeared from this material 
creation. This earth was no longer an 
appropriate place for Paradise. 

Though this Paradise was not taken 
up to heaven literally, it was taken up to 
heaven as far as its essence was con- 
cerned. We may draw this conclusion 
from the fact that Paul was taken up 
into the third heaven, the dwelling-place 
of God, which he calls Paradise. The 
Apostle uses the word Paradise and third 
heaven as referring to identically the 
same place. Paradise and heaven are 
therefore the same sphere. When we 
read that the angels carry Lazarus into 
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Abraham’s bosom, this refers to heaven, 
as angels belong in heaven. If there is 
any difference between Paradise and 
Heaven, it would be that Paradise is a 
certain part of heaven. 

As the Bosom of Abraham, Paradise, 
and Heaven, have a similar meaning, 
we may find comfort in the thought that 
all who die in faith are taken up im- 
mediately into heaven, and need not 
wait in some place or other till Judg- 
ment-day to have the gates of pearl 
opened unto them. It is as Christ has 
said: “Father, I desire that they also 
whom thou hast given me, be with me 
where I am, that they may behold my 
glory.” 

We would almost expect by contrast 
that the souls of the lost would at once 
experience full damnation in hell, in the 
sense of Gehenna. A superficial reading 
of the parable of Dives and Lazarus en- 
courages that idea. The Authorized 
Version says of the rich man, “And in 
Hell he lifted up his eyes, being in tor- 
ments.” We have already mentioned 
that this “hell” is Hades, not Gehenna, 
the place of weeping and gnashing of 
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teeth. The original word means the sheol, 
hades, the realm of the dead, where the 
pious Lazarus was also. Only the sub- 
sequent words, “being in torments,” 
show that the place where Dives was, 
is the place of untold suffering for the 
damned. The rich man plainly states: 
“TI am in anguish in this flame.” He asks 
Abraham to grant some alleviation from 
his pain. He dare not ask for a drink 
of water, but prays that the tip of Laza- 
rus’ finger may be dipped in water to 
touch his tongue. That would bring re- 
freshment to him in his painful thirst 
and anguish. 

The soul-suffering of the lost after 
death is, therefore, terrible. It reminds 
of the pains of Gehenna. This place is 
also represented with the figure of un- 
quenchable fire. And when we hear 
Dives in this parable moan of “this 
flame,” then that teaches us, that those 
who die in unbelief suffer before Judg- 
ment-day such torments as are precur- 
sive of the pains of hell (Gehenna). Just 
as the heavenly bliss of the redeemed is 
partial, since full glory will not be re- 
ceived till our bodies are raised from the 
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state of death, so also the souls of the 
lost suffer an anguish which is a foretaste 
of the pains of hell that will be experi- 
enced when soul and body are cast into 
Gehenna. 

God’s Word is clear in this matter. 

Jesus speaks of it in the parable of the 
sheep and the goats in words that cannot 
be construed in more than one way. He 
there speaks of Judgment-day, when the 
Shepherd will separate the sheep from 
the goats, therefore, after the Resurrec- 
tion. To those that are on his right hand 
he says, “Come, ye blessed of my Father, 
inherit the kingdom prepared for you 
from the foundation of the world.” But 
to those on his left hand he says, “De- 
part from me, ye cursed, into the eternal 
fire which is prepared for the devil and 
his angels.” 

The eternal fire of Gehenna, or hell, 
waits till Judgment-day, though the souls 
of the lost suffer anguish immediately 
after death. 

Naturally the question arises where 
the souls of the lost abide till Judgment- 
day. Not in hell or Gehenna. But where 
then? The Bible gives but intimations 
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in answer to this question. Somewhere 
there is a place of anguish, often called 
the “abyss,” where the demons dwell, as 
we find mentioned in Luke 8, where the 
demons pray Jesus not to command 
them to depart into the abyss. In like 
manner the last book of the Bible speaks 
of the “bottomless pit.’ Where that 
place is no one can say. It is a place 
of woe, unutterable woe. And at the last 
day both the godless and the devils will 
be sentenced to that place, “the lake of 
fire,” which was prepared primarily not 
for man, but for the devils. 


These are terrible words. We shud- 
der when we think of them. Yet we may 
better ask on what side of Christ we are 
taking position now, on his right, or on 
his left hand? What does our conscience 
say? If we are still in sin, taking a wrong 
attitude toward Christ, may God then 
give us grace to flee the wrath to come, 
and to seek our Saviour, that we may walk 
with Him along the fountains of eternal 
life! 
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VIII. 
HEAVEN 


This Jesus, who was received 
up from you into heaven, shall 
so come in like manner as ye 
beheld him going into heaven. 

ACLS a lic 1. 


T the approach of death the believers 

in Christ have the hope that their 

soul will be taken up into the heaven of 
glory when it leaves the body. 

This is also the comfort of those who 
remain behind, and who must run their 
earthly race for yet a little while. There 
may be sorrow in their hearts, caused 
by the loss they have suffered, yet they 
smile through their tears when they 
think of the fact that their dear ones are 
not lost, but have entered into a higher 
and purer life. 

We need this comfort. 

For life is short. The child may think 
that many, many years are before it. 
When we have become middle-aged we 
realize how short the span of life is. It 
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is but a handbreadth, though it be sev- 
enty or eighty years in duration. These 
years are but few compared to those of 
man before the Flood, when he lived as 
many decades as he now lives years. 

If our life might develop like that of 
an acorn which develops into an oak 
that casts its shade for centuries, we 
might be reconciled with the fact of 
death. But human life is so very often 
cut off in its prime. Our sun goes down 
while it is still day. 

Is there indeed, somewhere, a definite 
place called heaven? 

Are we not flattering ourselves with a 
false hope? Is the idea of heaven after 
all nothing more than an illusion, which 
makes dying easier, but deceives us in 
the end? 

Does not honesty demand that we be 
manly enough to cancel such a deceptive 
thought from our minds, and frankly 
admit that we know nothing definitely 
about eternity, granted that there is an 
eternity? 

Not only the profane mocker, for 
whom there is no place in the house of 
mourning, but also men of serious mien 
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have asserted, and still assert, that at 
the best the existence of a heaven is 
doubtful. The most powerful telescopes 
have been used, but nowhere has a place 
been found that might be taken to be 
heaven. The conclusion has been that 
because heaven was not found some- 
where, it was nowhere. But this is a pre- 
mature conclusion. With the finest 
telescope we can see but a small part 
of the universe. And when we are speak- 
ing of heaven, we are not speaking of the 
measuring-lines of man. We are speak- 
ing of a God who is great, and whose 
measurements are so much greater than 
those of astronomers, though they may 
speak of thousands and ten thousands of 
kilometers. Outside of the solar system, 
of which our earth is a part, there is an 
immeasurable expanse, that is altogether 
beyond the reach of our sense percep- 
tions, and the reach of the finest tele- 
scopes. There is no reason whatsoever 
to take for granted that a place which 
we cannot find, therefore does not exist. 
Why does puny man try to limit the 
creative power of Almighty God? 
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Here, also, the Word of God is a light 
upon our path. 


It speaks of heaven in a threefold way. 


In the first place the cloudy heaven. 
This heaven is the nearest to the earth. 
From this heaven God drenches the 
thirsty fields and feeds the rivers. God 
does this. Though we may say if rains 
or snows, the Bible always goes back to 
the first cause, and declares that He rains 
upon the just and the unjust. 

Secondly, there is the starry heaven. 
We call this the firmament, a word that 
expresses the stability of the sky. In 
this heaven are the heavenly bodies, 
which follow their definite courses. With 
the beauty of its stars this heaven im- 
presses us with its majesty. To this 

‘heaven the Psalmist refers when he says 
that the heavens declare the glory of 
God, and the firmament his handiwork. 


Then there is also the third heaven. 
To this heaven Paul was taken up, and 
it is usually represented in Scripture as 
the dwelling-place of God. 


When was this heaven created? 
Who can say? 
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We do not even know whether God 
has called it into existence in a moment 
of time, so that it was at once a complete 
whole, or whether there is a parallel be- 
tween the creation of this visible world, 
and heaven. In the latter case heaven 
would have gone through a series of de- 
velopments in its creation, as was the 
case with our earth in its creation in six 
days. This is not more than a guess. It 
is a supposition that has some basis in 
the idea that then there would be an 
analogy between the two creations. 

We need not be surprised that the 
Word of God is not more specific about 
this. If the Bible were meant to be a 
book for the saints in heaven, the crea- 
tion of heaven would naturally occupy 
a prominent place, while the creation of 
the earth would be mentioned only in 
passing. We can, therefore, understand 
that, since the Bible is meant for the 
people of this earth, the creation of this 
planet is placed in the foreground. 

However this may be, the third heaven 
is, according to the scriptures, the Palace 
of God Almighty. When Jesus prays he 
lifts up his eyes to heaven. When we 
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speak about heaven we almost instinc- 
tively point upward. In the prayer that 
Jesus himself has laid upon our lips we 
address God as our Father, which is in 
heaven. Of this heaven the tabernacle, 
and later the temple, where God ap- 
peared in a cloud above the mercy seat, 
were the earthly and visible symbols. 
From this heaven every good thing, and 
every blessing, was expected, and sought 
in prayer. But sin called for wrath from 
this same heaven. All these things prove 
that in the Bible God and heaven are 
inseparably united. 

In the New Testament you find the 
same viewpoint. The Jews ask for a sign 
from heaven to prove the legitimacy of 
Jesus’ claims. Jesus himself warns the 
Jews not to swear by heaven as this is 
the throne of God. And any doubt as 
to the actuality of heaven is dismissed 
from our minds when we read the story 
of Jesus’ Ascension. It is plainly stated 
that he left a definite place, the Mount 
of Olives, and went to another definite 
place, even heaven. 

Heaven, therefore, is the dwelling- 
place of God. 
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This does not mean that God is present 
only in heaven and nowhere else. If 
there is any book that teaches the omni- 
presence of God, it is the Bible. “Whither 
shall I go from thy Spirit? Or whither 
shall I flee from thy presence? If I take 
the wings of the morning, and dwell in 
the uttermost parts of the sea; even there 
shall thy hand lead me” (Psalm 139). 
On the hills and in the vales, God is 
everywhere. 

When Solomon builds Him an house 
that He may dwell there as in a repro- 
duction of heaven, he declares that even 
the heaven of heavens cannot contain or 
limit Him. But though Scripture strongly 
emphasizes the omnipresence of God, it 
does not hesitate a moment to call 
heaven the very dwelling-place of God. 

Does this involve a contradiction? 

None whatsoever for any one who will 
think a moment. 

Though God fills the universe with his 
presence; though he is in the noise of 
the sea, in the flow of the river, in the 
flying of the eagle, in the roar of the 
lion, in the sigh of our heart and the 
thought of our brain; though God is 
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everywhere present with his almighty 
power, that does not mean that he is 
everywhere present in the same way, 
and everywhere equally manifests his 
majesty and glory. The earth is his foot- 
stool, while heaven is his throne. Even 
the glory of an earthly king is much 
greater on his throne than on his foot- 
stool. If we apply this to God, the King 
of kings, it teaches us that God’s being, 
power, light, and presence are every- 
where, to be either enjoyed or feared, 
but that the fullest revelation of His 
glory is to be found in heaven. His being 
and his glory- radiate throughout ‘the 
entire universe unto its remotest depths. 
The center of all this glory is, however, 
to be found in the heaven of glory, which 
is therefore called the dwelling-place of 
God, or His throne. 

The idea of a definite, local place, 
heaven, is therefore by no means con- 
tradictory to the omnipresence of God. 
If we may so say, in heaven God has 
surroundings that are fitted for his Tri- 
ple Holiness. Even among human beings 
we find that people create a sphere of 
their own, a sphere that has the stamp 
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of their personality. You often notice 
this when you enter some home. That 
is also true of humankind as a whole. 
Mankind puts its stamp on the world in 
which it dwells. That was true in Para- 
dise. There sinless man had a world 
that harmonized with his personality. 
This is also true of the world since sin 
has come. The curse of sin has robbed 
the world of much of its original beauty. 
And sinful man still tries to make his 
surroundings harmonize with himself 
and his ideas. As man is, so is his dwel- 
ling-place. The dwelling-place of God 
must therefore of necessity be radiant 
with light and glory. 


God is not the only being in this 
heaven of glory. 

Surely, only beings of spotless holiness 
may live there. The angels are such 
beings. God created them for the very 
purpose of ministering to Him and obey- 
ing his commands. We do not know 
their number. Scripture always speaks 
of hosts of angels, and uses the figure of 
thousands to give us a faint idea of their 
number. Heaven is not like the lonely 
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desert. It is full of holy, scintillating 
life, in which not only the angels, but 
also the redeemed share. 

All who die in Jesus are taken up at 
once into heaven to be with Christ. They 
are the general assembly of the saints 
made perfect, who enter into the man- 
sions prepared for them in the Father’s 
house, when their soul leaves the body. 


No matter if we think of heaven as the 
Jerusalem that is above, or as the Fath- 
er’s house that has many mansions, or as 
the temple not made with hands, or as 
the throne of God most High, it is plainly 
evident that heaven is a definite place. 

All these descriptive phrases disprove 
the heresy, which continually re-ap- 
pears, that heaven is not a definite place, 
but a condition, a condition of holiness 
and inward bliss. Indeed, we have in 
heaven a full salvation and unspotted 
holiness. That condition is an element 
of heaven, but it is not heaven itself. 
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IX. 
IN MY FATHER’S HOUSE 


In my Father’s house are 
many mansions. 
John 14: 2. 


O WE know any details about 

heaven, that world of light that is 
full of the glory of the Lord, where God 
dwells with the holy angels and the re- 
deemed? 


We would gladly investigate, and map 
out this supernal region to its utmost 
borders, as we are wont to do with our 
earth. It has not pleased the Lord to 
satisfy human inquisitiveness on this 
point. The earth has temporarily been 
assigned to us as the place where we are 
to live and work, and it is our task to 
examine it with all the scientific means 
at our disposal. No mountains may be 
too high for us; we must even explore 
the secrets of the cold polar regions, be- 
cause it is our duty to know our earthly 
house thoroughly. Such a_ thorough 
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knowledge of heaven is not vouchsafed 
to the inhabitants of this earth, however, 
but only to those of heaven. 


If we knew everything about our 
eternal destiny we would be in danger 
of neglecting our earthly life with its 
duties, to unduly ponder on the heavenly 
life. Therefore God has but revealed so 
much of the life hereafter as will enable 
us to do our earthly duty with joy. 


The Bible does not answer all our 
questions. It simply gives light from be- 
yond to strengthen us for our task here. 


Enough has-been revealed to enable 
us to continue our progress as pilgrims 
through this life. The Lord does not 
want us to live, struggle, and suffer with- 
out giving us the assurance that the end 
of it all will be blessed for the believer. 
Therefore we are satisfied with the mes- 
sage that Jesus spoke to his disciples 
shortly before his death: “Let not your 
heart be troubled; believe in God, be- 
lieve also in me. In my Father’s house 
are many mansions; if it were not so, I 
would have told you; for I go to prepare 
a place for you. And if I go and prepare 
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a place for you, I come again, and will 
receive you unto myself; that where I 
am, there ye may be also. And whither 
I go, ye know the way.” 

Heaven as a Father’s house,—what an 
endearing name! 

This name teaches us in a figurative 
way that we are away from home dur- 
ing this earthly life. We are strangers 
here, pilgrims, who often traverse diffi- 
cult paths, make weary marches through 
the years, and struggle with all kinds 
of hardships. But we have a Father’s 
house in view, where all care and sor- 
row are forgotten. The more difficult 
our pathway may be, the more severe 
the struggle for existence, and the more 
intense the struggle with our own heart 
and flesh, the more encouraging is the 
expectation that soon the mantle of the 
pilgrim will fall from our shoulders and 
we will enter perfect rest. 

The wanderer who sees the light of his 
parental home beckoning him from afar, 
feels his heart bounding with joy. Such 
is also our experience as we wander 
through this dark world. From afar a 
light is beckoning us; there is a house, a 
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Father’s house, an eternal abode, where 
we may safely dwell; where the chill 
egoism of the world is replaced by cher- 
ishing love, and where we are received 
with rejoicing by choirs of angels. 

While we are journeying as pilgrims 
through this life we are but abiding in 
loosely-constructed tabernacles, or tents, 
like God’s people of old in the wilder- 
ness as it was on its way to Canaan, 
a typical picture of the heavenly Canaan. 
Every so often the tents had to be taken 
down and rolled up. 

This was easy enough. They were 
fastened to the ground with but a few 
pegs. These tents sufficed for pilgrims, 
but the deepest desires of their hearts 
were not satisfied with such a life. As 
they journeyed on they realized that they 
had not yet arrived at the place of their 
destination. 

Thus we dwell on earth in frail tents, 
which, indeed, are not fastened very 
firmly in the ground. There is nothing 
abiding here below. The appearance of 
things is constantly changing and we 
ourselves also change and grow old with 
the passing years. We learn by experi- 
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ence that we have here no abiding city 
in which to dwell forever. 


At the end of our journey there is not 
a tent awaiting us, but a house, our 
Father’s house. A house, unlike a tent, 
rests on a firm foundation. No storms 
can tear it from its foundation and break 
it down. Therefore, the word “house” 
naturally designates something abiding, 
incorruptible, and eternal. Such a house 
is our Father’s house in heaven. The 
wearisome change of passing events js 
_ gone; our mind, that is ever seeking to 
know the universe, is at home, and there- 
fore satisfied; cur heart, that thirsts for 
God as the hart thirsts for water-brooks, 
is now quiet, because it beholds God in 
righteousness; our will, with which we 
here on earth transform our energy into 
action, can mow relax because the pur- 
pose of all our exertions has been 
reached. 

Our Father’s house, therefore, tells us 
of rest. 

But it also gives the idea of perma- 
nence. 

And finally it suggests the idea of 
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For our Father’s house is the palace 
of the great King. 

Only the Son of that home may right- 
fully enter there. It is considered a high 
honor for any subject here on earth to 
appear for a little while in the presence 
of his sovereign. Then consider what it 
means to find the gate to the heavenly 
place wide open for you, where you can 
have free access after your death. This 
gate was closed to us by sin. Christ has 
opened it, however, through the propitia- 
tion he has made through his blood for 
all who trust in him. These need not 
remain in the outer courts, but may enter 
into the throne-room of the Palace, be- 
cause they have the name of Jesus writ- 
ten on their hearts and foreheads. Oh, 
it would be an unusual honor to be a 
doorkeeper there! But the Lord is gra- 
cious and rich in mercy. At the gates 
the servants are found, but within the 
home a place has been prepared for the 
children. And we may bear the name of 
children, for the King of all glory has 
become our Father through Jesus Christ. 

We are received as children of the 
King in that royal court, not because of 


116 


LIFE BEYOND THE GRAVE 


any merit of ours, but through grace. 
As the King’s children we may partake 
of the bounties of His table, even though 
we are fully convinced that we are un- 
worthy of such an honor. The honor 
that awaits us in our Father’s house is 
indeed great. It more than rewards us 
for any scorn we may have had to 
endure while we were pilgrims here. 
When we think of that glory, our hearts 
are filled with song. 


“A sun and shield forever 
Is God, the Lord most High; 
To those who walk uprightly 
‘No good will He deny; 
His saints, His grace receiving, 
Shall soon His glory see; 
O Lord of Hosts, most blessed 
Are they that trust in Thee.” 


Jesus not only says to his troubled 
disciples that a heavenly home awaits 
them beyond the grave, but he adds the 
comforting assertion: “I go to prepare a 
place for you.” 

He refers to his ascension into heaven, 
which would follow his approaching 
death on the cross. There is a difference 


117 


LIFE BEYOND THE GRAVE 


of opinion as to the meaning of the 
words, “I go to prepare a place.” Some 
think that this involves that there was no 
place prepared in heaven for the saints 
that had died before the ascension of 
Christ. These saints would then have 
been in some outer court of heaven, and 
would not have entered heaven itself 
with all its glory till Jesus had ascended. 

We dare not give any decision in 
regard to this. 

Scripture says so little about the con- 
dition of the saints that left this earth 
before the ascension of Christ, that it 
seems better not to deduce too much 
from this statement of our Lord. 

This is sure, that Jesus has gone to 
heaven to prepare a place for all those 
who worship Him as their Saviour and 
Lord. 

What does this work of preparing a 
place for us involve? 

Consider the condition of the disciples 
for a moment. 

Jesus would soon leave them. The 
cross would be erected. They are 
troubled at the thought of losing their 
Master. What would become of them, 
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were they to miss his help, and comfort, 
and wisdom? 

Jesus quiets them. The coming separa- 
tion does not mean that he would no 
longer care for his own; the cross would 
not make an end to his work for the 
salvation of his church. His crucifixion 
would be a prelude to His ascension. In 
heaven he would resume his _high- 
priestly duties and pray for his people. 
He would apply his propitiatory sacri- 
fice to them. He would prepare a place 
for them in his Father’s house through 
his continual intercession for them. 
Without this intercession they would 
have no access to the Father’s house, 
notwithstanding their faith. 

Christ remembers you in heaven. 

Christ works for you in heaven. 

Christ prays for you in heaven. 

Christ thus prepares a place for you 
in heaven. 

You have a great Saviour. Even 
his death on the cross could not keep 
him from working in your behalf in 
eternity and pleading your cause with 
his heavenly Father. 

This is the only way in which you can 
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have assurance that a place is being pre- 
pared for you in heaven. When you 
know this, you can silence the doubts of 
your heart. Christ promises that you 
will be where he is. Then bow your head 
before him in adoration that he, who is 
preparing a place for you in heaven, 
may by his grace prepare you for that 
heavenly abode. 


“There is a land immortal, 

The beautiful of lands; 

Beside its ancient portal 
A silent sentry stands; 

He only can undo it, 
And open wide the door; 

And mortals who pass through it 
Are mortals never more.” 

—THOMAS MACKELLAR. 
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X. 
MANY MANSIONS 


In my Father’s house are 
many mansions. 
John 14: 2. 


HE words, “Father’s house,” as a 

designation for heaven, suggested 

three ideas: rest, permanence, and 
honor. 

Of course, this does not fully describe 
the glory of heaven. No one is able to 
describe all the glory of heaven. We 
that are on earth can but stammer about 
this higher world that no eye hath seen. 

We should, therefore, the more appre- 
ciate that Christ, who came from heaven, 
and could speak of the things he knew, 
and testify of the things he had seen, 
has pictured his Father’s house a little 
more fully when he said that in that 
house there are many mansions. 

It is not possible to say definitely that 
Christ referred to the temple at Mount 
Zion with this phrase. This beautiful 
sanctuary was indeed an image of 
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heaven, for Jehovah dwelt in a cloud 
above the mercy-seat of the ark. This 
was a visible token of his presence. That 
is why the temple also was called by 
Jesus the house of his Father. When he 
justified his stay in the temple as a boy 
of twelve he asked: “Knew ye not that I 
must be in my Father’s house?’ (Luke 
2:49.) And he accused the Jews that 
they had made of his Father’s house a 
den of thieves. 


Now it is true that there were many 
courts and also many chambers in the 
temple. The many chambers were part- 
ly used for the temple services and part- 
ly to house the priests. Because of this 
some expositors have concluded that 
Jesus thought of these many chambers 
when he spoke of the many mansions of 
heaven. This seems rather improbable 
to us. This idea is based on the supposi- 
tion that the temple was an actual, pho- 
tographic reproduction of the heavenly 
sanctuary. But then every room, and 
every article used in the sacrificial ser- 
vices would have to have its counterpart 
in heaven. That is an absurd idea. It is 
therefore better not to make this com- 
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parison fit the smallest details. The 
Father’s house in heaven is represented 
by the Father’s house on Mount Zion 
because the Lord filled both houses with 
his glory. 


When Christ adds that in his Father’s 
house in heaven there are many man- 
sions, then we must not conceive of this 
in an earthly and limited sense. We 
human beings dwell on one of the 
smallest of planets. We can hardly con- 
ceive of the size of the great planets that 
float through space. For that reason it 
is difficult for us to apply any other than 
an earthly standard to the heavenly 
things. But we may not think of heaven 
in an earthly way. Who shall say what 
a vast world heaven is? Not a hall, nor 
a palace, nor a city, nor a country, nor 
even a globe as this earth. Rather a 
world of immeasurable vastness, which 
has space for a throng that no man can 
number. The mansions, the homes that 
are there, cannot be compared with the 
homes that line our streets. Reference 
is made to spheres of life and activity, 
whose vastness is beyond our mind. 
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These are assigned as homes to all who 
sleep in Jesus. 

There are many mansions, says Christ. 

The Apostles, to whom Jesus was talk- 
ing, must not think that there was room 
but for Jesus, who was now to leave 
them. There would be room for the Apos- 
tles, and for all who would believe in 
him through the Word that was to be 
preached during the ensuing years. This 
was a word of encouragement for them 
and us. We thank God that it is written. 
We are so small and narrow-minded that 
we hardly dare think of many mansions. 

Besides, we often read statements in 
Scripture that’ seem to contradict the 
idea of many mansions and of many 
redeemed. Did not Jesus say that the 
broad way that leads to destruction is 
tollowed by many, while there are but 
few who follow the narrow way and 
enter in at the strait gate? Indeed! We 
accept this statement with its solemn 
warning. 

If you compare the true believers with 
the number of those who reject Christ as 
their Saviour, then there are but few 
that are saved. But if you take the 
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number of the redeemed as such, with- 
out making a comparison, then they are 
many. Scripture proves this. For Christ 
has testified that he came not to be 
ministered unto, but to minister, and to 
give his life as a ransom for many. 
Isaiah wrote in his chapter on the Man 
of Sorrows that this Righteous One 
would justify many. The Epistle to the 
Hebrews says that we who are running 
the race here below are surrounded by 
a cloud of witnesses. In the parable of 
the great supper we read that the ser- 
vants must go out into the highways and 
byways to compel the outcasts to come 
in, because it is the will of the Lord that 
his house be full. In the Revelation of 
John, the Apostle sees through the open 
door of heaven a throng that no man can 
number ..... All these statements are an 
affirmation of the text that there are 
many mansions in the Father’s house. 
God is far greater than our smal] mind. 
His thoughts are higher than our 
thoughts as the heavens are higher than 
the earth. Let the millions come to bow 
before Christ, we need not fear that 
there will not be room for them in glory. 
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The Lord knows from eternity who are 
his. At the creation of heaven he has 
considered their number. When they 
knock at the door of heaven they will 
find their home prepared, and will be 
taken up into one of the heavenly 
spheres of life. 


The many mansions, first of all, speak 
of a great number. 

In addition they suggest the thought of 
diversity, which is found among the in- 
habitants of heaven as well as among 
those on earth. 

We find a many-colored diversity 
among the millions of people on earth. 
This reveals in a pleasing way the fulness 
of human life. Human life does not have 
the appearance of a whited wall on 
which no tint or color can be found. 
Such a monotonous world would have a 
dreary appearance instead of a pleasant 
one. It is a sin of the present age, that 
in some circles the attempt is made to 
erase all diversity, and people the earth 
with human beings as alike as clothes 
pins. All must be alike, is their motto. 
But they who advocate such uniformity 
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do not know what they do. They would 
cover up the beautiful frescoes that God 
has created in human life, and cover 
them with the whitewash of uniformity. 
According to Divine plan there is diversi- 
ty of gifts and talents. The man of 
gigantic intellect dwells next to the man 
of but one talent. There are geniuses in 
the domain of art, in the field of charity, 
in the world of business and industry. 
There are energetic and passive persons. 
With the one the mind is supreme; with 
another the will; with another the feel- 
INS 3:45 3 In this way God paints his 
many-colored picture on the canvas of 
life. 


In heaven this innate diversity is not 
just wiped away. The redeemed have 
not become some impersonal number 
when they enter the Father’s house. 
Among them there is a rich diversity 
that is related to the power and char- 
acter that distinguished them on earth. 
We may go astep further. The peculiar 
spiritual features that distinguished the 
one from the other here on earth, reach 
their full development in heaven. Our 
personality, with its stamp of individual- 
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ity, arrives at full fruition in heaven, 
while here on earth it remains more or 
less in the bud. 

There will be more individuality in 
heaven than on earth. There each child 
of God will receive a new name which 
expresses his being and personality, a 
name that no one knows but he himself, 
so that he will be something unique, a 
person, a strong and _ sharply-defined 
individuality, among the multitudes of 
heaven. Without these minute variega- 
tions heaven would miss much of its 
glory. 

The life of -humankind, praise God, 
shall be seen there in its many colors. 
Every element of human life will reveal 
itself there in its most rich and full 
development. All this is implied in the 
mention of many mansions. 


Will not such diversity be the cause of 
all manner of conflict? Such is constant- 
ly seen by us on earth. People of differ- 
ent ability, of different powers, of differ- 
ent character, come into conflict with 
one another, and bring about a friction 
that often leads to painful experiences. 
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This does not need to develop into open 
enmity to cause a painful situation. The 
serenity of our life is disturbed when we 
shun each other to avoid a possible con- 
flict, or when neighbors have not the 
least social fellowship. If such were the 
case in heaven then a total absence of 
all diversity would be preferred. To 
dwell in eternity in strained relations 
with a neighbor would be unbearable. 
Besides, it would nullify the law of love, 
the only law of heaven. 


Christ sets our minds at ease in regard 
to these questions. 


He does, indeed, speak of many man- 
sions, and thereby maintains the diversi- 
ty of the redeemed. But in the same 
sentence he speaks of the Father’s house 
where all the mansions are. In this way 
he voices the thought that amid the rich 
variety there will be a unifying power, | 
binding all the redeemed together. The 
differences remain, but the sin that 
cleaves to these differences here on earth, 
is removed. No matter how great the 
differences of character, and personality, 
and gifts may be, a conflict will never 
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arise, because everything has been puri- 
fied of sin and pollution. 

In heaven there will be a harmony of 
colorful personalities. Each person will 
be a distinctive individuality. Yet no 
one will try to lord it over the personality 
of another. Each person will add some- 
thing to the full harmony of the whole. 

The diversity is taught by the many 
mansions. 

The unity is represented in the one 
Father’s house. 


Blessed are we, if we know by experi- 
ence the word of Christ: “Whither I go, 
ye know the way.” He is the Way 
through His redemptive sacrifice. Who- 
soever believes in him is walking on the 
way that leads to one of the many man- 
sions in the all-embracing Father’s house. 
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XI. 
WITH CHRIST 


I am in a strait betwixt the 
two, having a desire to depart 
and be with Christ; for it is 
very far better. 

Phil. 1: 23. 


EAVEN, as the Father’s house with 
many mansions, has been unfolded 
before our minds. 

We now desire to have some conception 
of the life of the redeemed in heaven. 
This conception will never be complete. 
The Word of God has not revealed every- 
thing about heaven, and therefore we 
should not inquire curiously concerning 
the things the Lord in his wisdom has 
hidden from us. 

We can, however, draw certain conclu- 
sions from Holy Scripture. We wish to 
gather a few of its messages together, in 
the expectation that we may thus receive 
at least some idea of the life there. 

We must sharply differentiate between 
the main message and any additional 
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touches. That rule has not always been 
borne in mind. There has been a period 
when all the joy of heaven seemed to cul- 
minate in the reunion with the dear ones 
that had departed. Sentimental poetry 
delighted in this subject. Touching hymns 
would often bring tears to the eyes of the 
remaining relatives. But the danger was 
great that people would forget that the 
blessedness of heaven did not, in the first 
place, exist in being reunited with our 
dear ones, but in being with Christ. 


Thus, at least, Paul describes the 
heavenly life. 


He felt threatened by death at a moment 
when his life seemed indispensible. The 
churches that he had founded were still 
young and weak; they still needed his 
guidance and support. What would be- 
come of them, if their leader were taken 
away? 

The Apostle, therefore, has a struggle 
in his soul as to what he should desire. He 
is in a strait between two desires. For 
the sake of the churches, which still 
needed much care, he would wish to be 
spared for the time being. But as to him 
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personally, it was very far better to de- 
part, to enter heaven, and there to be 
with Christ. 


In these few words he pictures the 
blessedness of the heavenly life in its 
deepest reality and richest meaning. All 
other details, which we may add from the 
Word of God, must be made subordinate 
to this central idea. 


Here on earth the believers have begun 
to know what it meant to be with Christ. 
Contrary to those who live without Christ 
in the world, they enjoy the comforting 
fellowship of Christ. There is a mystical 
union between Christ and their soul. It 
may be true that believers do not always 
feel the drawing power of that union 
equally strong; it may be that they must 
even complain that ever and again there 
is an interruption in this fellowship, 
caused by sin; yet the true disciples 
realize very well that even in such periods 
of backsliding they are, in the depth of 
their being, never separated from Him, 
who once was the crucified, and now is 
the exalted One. 


When Jesus washed his disciples’ feet, 
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he made plain to Simon Peter that this 
fellowship of faith in Him included par- 
ticipation in all his benefits. When Simon 
foolishly objected to be served by Jesus in 
the form of a slave, because he did not 
realize that the foot-washing was a $ym- 
bol of the washing away of sin through 
the blood and Spirit of Christ, he had to 
hear the reproving words: “If I wash 
thee not, thou hast no part with me.” 
May we not conclude that whoever accepts 
Christ by faith as the one who came, not 
to be ministered unto, but to minister, 
and to give his life as a ransom for 
many, at once has part with Him and all 
the blessings of his grace? 


“To be with Christ” is therefore a great 
blessing even in this life. Through this 
fellowship of faith we receive the for- 
giveness of sins. We also receive the light 
of the Holy Spirit, which reveals to us 
the deepest needs of our sinful souls. We 
receive sanctification and the hope of 
glory, a hope that mitigates our sorrow, 
and enables us to walk through this vale 
of tears with uplifted heads. 


But the blessedness of “being with 
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Christ” is not perfect here on earth. Paul 
opens up a vista for us of life beyond the 
grave, when we will be much more inti- 
mately united with our Saviour, and have 
the deepest desires of our souls satisfied. 
The believing soul thirsts to see Christ as 
he is, and to know him as we are known. 
This desire is no self-deception, with which 
we will be disappointed. Jesus has prom- 
ised us that where he is, there also his 
servant shall be. And this is the highest 
blessedness of the heavenly life, that then 
this promise is fulfilled, and we are in an 
actual sense with Christ. 

To be with Christ, who is enthroned at 
the right hand of God, clothed with all 
power in heaven and on earth; to be par- 
ticipants in the glory that surrounds him, 
and never to wander away, deluded by 
sin or the world; daily to receive nourish- 
ment for our souls from him, and thus to 
enjoy the fruits of the Tree of Life; to see 
him, and to know the depth of his love 
for sinners; to taste the fulness of his 
grace, to see our names written on his 
heart, .... that will be the blessedness of 
heaven. Then we may say: “Lord, it is 
good for us to be here’, but we will not 
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add: “Let us build three tabernacles”, 
for heaven itself will be the wide taber- 
nacle where we may be with Christ till 
the resurrection. 

No matter how intimate and tender our 
fellowship with Christ may have been here 
on earth, in heaven it will be immeasur- 
ably richer. 

Does not our soul yearn to have faith 
changed to vision, and to see Christ in the 
glorified body with which he entered 
heaven? Do we not desire to see his face, 
spitted on and buffeted for our sakes, and 
now radiating with glory, as the sun shines 
in its strength? Do we not expect to see 
him, whose head was once crowned with 
thorns in ribald mockery, but is now 
crowned with many diadems? What an 
immeasurable blessedness! It brings the 
Psalm to our lips: “Whom have I in 
heaven but Thee? And there is none upon 
earth that I desire besides Thee.” 


“For, ah, the Master is so fair, 

His smile so sweet on banished men; 
That they who meet it unaware, 

Can never turn to earth again. 

While they who see him, risen afar, 
At God’s right hand, to welcome them, 
Forgetful stand of home and land, 
Desiring fair Jerusalem.” (Quoted.) 
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Of course, we can only experience this 
salvation if the souls in heaven are clearly 
conscious of everything, and are not ina 
comatose state, as the advocates of a 
previously discussed soul-sleep claim. Do 
not picture heaven as a place of silent 
ghosts, who glide by each other, without 
knowing where they are, and who Christ 
is for them. Such an idea is fortunately 
in conflict with the testimony of Scrip- 
ture. When the rich man was in the 
realm of the dead, he plainly remembered 
that he still had five brothers on earth, 
whom he asked to have warned. His mind 
was therefore awake and active, instead 
of being sunk into dull unconsciousness. 
Do not say that this is but a touch in a 
parable, and that therefore we may not 
conclude much from it. There is more 
data in the Word of God. When Paul was 
taken up into the third heaven, he heard 
unspeakable words, which a man may 
not utter. It was the language of heaven, 
not fitting for this earth. But it was lan- 
guage, they were words, and that proves 
that there is intelligent conversation in 
heaven. 
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If we die in Christ then we do not, after 
death, enter a land of silent shadows. 
There is an exchange of ideas, and there- 
fore a living fellowship. Though we may 
not be able to explain how souls that are 
absent from the body, and therefore lack 
the physical senses through which they 
were wont to express themselves, can have 
fellowship with one another, and com- 
municate with each other, the Bible does 
not let the least doubt remain about this 
fact. The departed are not souls dwelling 
in loneliness. Christ could rightly call 
our dead the living. He does this when 
he described their position before God: 
“They all live unto Him.” 


The blessedness of the heavenly life is 
naturally enhanced by this mutual fellow- 
ship. This blessedness becomes still 
greater through fellowship with the angels 
of God. The angels were interested in 
those souls while they were still on earth, 
since they were sent forth to do service 
for them that were to inherit salvation. 
How could these angels hold themselves 
aloof when these souls had _ entered 
heaven? The Epistle to the Hebrews 
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te aches us: “But ye are come unto Mount 
Zion, and unto the city of the living God, 
the heavenly Jerusalem, and to innumer- 
able hosts of angels” (Hebrews 12: 22). 

It is a heavenly life of redeemed and 
angels together. 

In the visions of the Book of Revelation 
we always find this picture: the throne, 
with the Lamb that was slain, in the cen- 
ter; then the circle of redeemed souls; 
then the circle of holy angels. 

But the highest blessedness is “to be 
with Christ”. Without Christ heaven 
would not be heaven for the redeemed. 
Christ is the blessedness, the beauty, and 
the glory of heaven. 
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XII. 
THE HEAVENLY COMMUNITY 


After these things I saw, and 
behold, a great multitude, which 
no man could number. 

Rev. 7:9. 


N describing the heavenly life of the 

redeemed, we mentioned as the greatest 
blessing their being “with Christ’. 

In heaven Christ is known and wor- 
shipped as the Head of his body far better 
than here on earth. He occupies a cen- 
tral position there, while the redeemed 
and angels are grouped about his throne 
in concentric circles. Jesus Christ is the 
Lord of men and angels there. 

In speaking of concentric circles we 
naturally think of the heavenly order 
that must prevail in the unseen world. 
Speaking abstractly, we would conclude 
that there must be an orderly existence in 
the realm above, a kind of heavenly 
society, bound together by the inner law 
of love, and forming a united and richly 
varied whole. 
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The number of souls that has entered 
eternity since creation, whether saved or 
lost, is hardly to be estimated. Some fif- 
teen hundred million people populate the 
earth. If we take the average age of a 
generation to be thirty years, then the en- 
tire population is renewed in that brief 
period. It is true that the earth was for- 
merly more sparsely peopled. But even 
if you keep that before your mind as you 
make your computation, you still get a 
dizzying number of souls that have en- 
tered eternity. Add to this number those 
who are living today; then add those gen- 
erations that may yet be born before the 
coming of Christ, who also will be for 
some period in the state of death, and you 
get figures that bewilder. We are not 
considering just now whether these souls 
are by grace in the mansions of life, or in 
outer darkness because of their dis- 
obedience. 


The question of finding room for such 
a multitude does not offer any problem. 
We would face a difficult problem in find- 
ing space for such a number on earth. But 
souls have no body with which to occupy 
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a definite space. An entire legion of evil 
spirits dwelt in the maniac of Gadara, but 
was able, on the other hand, to divide 
themselves among a whole herd of swine 
and hurl it as with a whirlwind into an 
abyss. This proves that we need not puzzle 
about the necessary space, even though 
the redeemed are as numberless as the 
stars of heaven and the sands on the 
seashore. 


But the question does arise whether 
those millions of souls intermingle in a 
disorderly way, as snowflakes that seem 
to descend in capricious play? Is life in 
heaven a confusion without the least sem- 
blance of order? To compare life in 
heaven for a moment with life on earth, 
must we conceive of it as the bustle of the 
marketplace, where people jostle one an- 
other in a confused swarm? 

That could never be the case. 

Our God is a God of order. 

The whole creation is symmetrically 
built. All its parts fit together. On earth 
we find a beautiful development, a gradual 
ascent from inorganic to plant life, to 
animal life, and to human life. The one 
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is built on the other, and arises the one 
from the other, through the creative word 
of God. As you delve deeper into the 
secrets of nature you find the same inter- 
relation of its different spheres: the 
sphere of light, of sound, of the at- 
mosphere, and of the stars. Every sphere 
is a complete whole, and at the same time 
a part that fits harmoniously to other parts 
of one world. The universe is not a wild 
chaos, but a well-arranged cosmos, a beau- 
tifully built world in which each thing 
has its appropriate place. This cannot 
be otherwise, because the universe has 
been called into existence by the Word, 
that is, by the eternal Thought or Wis- 
dom of God. Nothing exists by capricious 
chance, but all things exist by the Word, 
and without Him was not anything made 
that hath been made. (John 1: 1.) 


Our God is the God of order. 

You may not only see this in the uni- 
verse, but also in human life and society 
as it has developed on earth according to 
the will of God. Mankind, with its many 
millions, is one. “He made of one every 
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nation of men to dwell on the face of the 
earth” (Acts 17). According to the will 
of God this vast family has differentiated 
itself in many ways, so that His image 
might be revealed in a manifold way. The 
image of God is too rich than that it can 
be fully revealed in one human being. To 
be a mirror, reflecting the virtues of God 
in their fulness, mankind had to divide 
into different groups, which would be 
complementary to each other. Therefore 
humankind is separated into different 
races, which are each a complete whole, 
and yet need one another. The white, 
black, and yellow race are parts of one 
mankind that are called to serve one an- 
other. Each race is divided into nations 
as smaller groups. Though sin was the 
first occasion for this division of the orig- 
inal unity of mankind, as we know from 
the story of the tower of Babel, this divi- 
sion did not take place without Divine 
guidance. The various nationalities are 
willed by God. These nations are again 
divided into tribes, whose members are 
closely united. These tribes are divided 
into families. There is gradually a more 
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specialized division, which finds its basis 
in natural, physical life. This harmonious 
diversity makes life productive. It arouses 
the slumbering powers of humankind. 
This differentiation is a source of devel- 
opment and prosperity, and besides, it 
is on this condition that God can receive 
his glory. 


Our God is the God of order. 

You find this same harmonious fellow- 
ship in the realm of the angels. Outside 
of Scripture we would not have the least 
knowledge of the life of these spirits. 
From the Word of God we learn that 
these innumerable hosts are arranged in 
an orderly way, so that there is not the 
least confusion among those millions of 
heavenly beings. The division into Ser- 
aphim and Cherubim is well-known. But 
this is not the only division. When Paul, 
in his Epistle to the Colossians, writes of 
Christ as the Firstborn of every creature, 
he says: “For in him were all things 
created, in the heavens and upon the earth, 
things visible and things invisible, whether 
thrones or dominions or principalities or 
powers”. 
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Here Paul mentions the various ranks 
of angels. The angels are not divided into 
nations as are human beings. They are 
divided according to the task that each 
group must fulfill, and to which each 
group is called by God. This is expressed 
by the names of the various groups: 
thrones, dominions, principalities, and 
powers. We may suppose that these titles 
refer to the higher order of angels, as they 
are fitting for persons in authority only. 
There are probably more divisions. But 
we may not indulge in any fantasy. Then 
we would come to vagaries such as they 
have, who imagine that each person has 
his own guardian angel. 

We find that there is an orderly and 
harmonious liffe in the realm of nature, 
and in the world of man, and in that of 
the angels. In each sphere we learn to 
know God as the God of order, who has 
his ordinances for each realm. Naturally 
we conclude that this is also the case 
among the redeemed. 

In this connection we make no mention 
of the souls that are lost. Concerning their 
state we cannot speak with assurance, as 
but little has been revealed. We may 
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state that if the damned do form a united 
realm, it cannot be from an inner im- 
pulse, as in heaven. It must be forced by 
the overpowering spirit of satan. Hell is 
a community held together by coercion. 
Probably the common hate against God 
and His Christ may bind them together 
into a compact mass, whose purpose is to 
injure the Kingdom of heaven. The in- 
nate harmony that spontaneously unites 
one soul to another is not found in that 
unholy domain. Not love, that unites, 
but hate, that separates, is the motive 
power of the souls there. Not harmony, 
but dissonance is there. 

However this may be, the redeemed, 
divided in groups, form a harmonious 
community, to be compared to the har- 
monious world of the angels. According 
to the Lord’s Prayer, Christ sets as ideal 
before the believers here on earth, that 
they shall do the will of God, as the an- 
gels in heaven. How much more must 
this be true of the heavenly life, for which 
this earthly life is a preparation. In 
heaven there will be a holy order among 
the redeemed. Each one of them comes 
into his own sphere or mansion to glorify 
God. 
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XIII. 


SPIRITUAL AFFINITY 


Whosoever shall do the will of 
God, the same is my brother, and 
sister, and mother. 

Mark 3: 35. 


HE question, which souls will dwell 

together in the same sphere or man- 

sion in the Father’s house in heaven, is 
not easily answered. 

We can but think and speak of the 
heavenly life in earthly terms. We are 
then in danger of transferring our earthly 
relationships to the heavenly life, as if 
this heavenly life is but a continuation of 
our earthly existence, only in a more holy 
sense. 

We should make such application only 
with the utmost care. 

What decides which person shall live to- 
gether here on earth in one family? We 
have no choice in the matter. We can not 
determine in which family we are to be. 
We can not exchange fathers and mothers, 
brothers and sisters. In our blood rela- 
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tionships God has united us with ties that 
are well-nigh unbreakable. There is in- 
deed a day coming when people will be 
so filled with sinful egoism, that they will 
deny their “natural love”, the love of par- 
ents to children and of children to parents. 
But the Word of God pictures this as the 
highest culmination of sin. As long as 
humankind has not come to this extreme 
selfishness, the ties of blood will be the 
strongest ties uniting us together. For 
these ties are not made by man, as the 
relations between employers and em- 
ployees, but have been made by the hand 
of God. 


It is therefore the bond of blood that 
decides which people shall be unbreakably 
united here on earth. Though there may 
sometimes be a temporary alienation be- 
tween the members of the same family, 
erelong the ties of blood will again draw 
them together. Blood is thicker than 
water. So we would almost conclude that 
the ites of blood will decide who are to 
dwell together in eternity. 


The Bible teaches us, however, that the 
ties of blood, which pertain to our natural 


158 


LIFE BEYOND THE GRAVE 


life, must even here on earth yield to the 
spiritual affinity that unites all those whose 
hearts have found rest in God through 
Christ. Natural bonds are strong. Spir- 
itual bonds no less so. This is so true that 
Paul writes to one of the churches founded 
by him that he has begotten them as a 
father, and calls Timothy his spiritual son. 


This truth is found throughout the 
whole Bible. 


Jesus soon began to make the bond of 
blood, that united him to his precious 
mother, subservient to the spiritual bond 
of faith. When twelve years old she found 
Him in the temple, and told him that she 
and his father had anxiously sought him. 
He asked whether she did not know that 
he had to be busy with the things of his 
heavenly Father? There was, therefore, 
something that stood far higher than his 
earthly relationship, though he held this 
high, witness the fact that at the end of 
this story we read of his obedience to his 
parents. 

At the wedding at Cana he addresses his 
mother as “Woman”! He desired that 
she should realize that in spiritual matters 
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she might not know Him after the flesh. 
The spiritual relation might not be ruled 
over by the natural. 


When Jesus was preaching in a certain 
house, some one told him that his mother 
and brothers were without, seeking him. 
He did not at once go to them, now that 
he was busy with the work of God, but 
asked: ‘Who is my mother, and who are 
my brothers”? And he answered his own 
question by stretching his hand over his 
disciples, and saying: “Behold, my mother 
and my brethren! For whosoever shall 
do the will of God, the same is my brother, 
and sister, and mother”. 


These examples not only refer to Jesus 
and his relatives, but also to us. They 
give a general rule for the Kingdom of 
grace. When Jesus was on the cross, and 
saw His mother at the foot of the cross, 
he gave her to the care of John by say- 
ing to her: “Woman, behold thy son!” 
and saying to John: “Behold thy moth- 
er!” These touching words definitedy 
broke the natural bond uniting Mary and 
Jesus, and established a new bond be- 
tween the two believing souls, Mary and 


160 


LIFE BEYOND THE GRAVE 


John. Yet this spiritual bond between 
Mary and John was just as firm as any 
natural bond between mother and son. 


' This last example also refers to the 
family circle of Jesus. But that the new, 
spiritual fellowship,which Jesus here gives 
as an example, is a general rule for all 
believers, is evident from what we find in 

’ Matthew 10: 35-38: “For I came to set a 
man at variance against his father, and the 
daughter against her mother, and the 
daughter-in-law against her mother-in- 
law: and a man’s foes shall be they of his 
own household. He that loveth father or 
mother more than me is not worthy of 
me; and he that loveth son or daughter 
more than me is not worthy of me. And 
he that doth not take up his cross and fol- 
low me is not worthy of me”. 


This teaches plainly that in the realm of 
grace natural fellowship must recede be- 
fore spiritual fellowship when there is no 
spiritual unanimity in the home circle. 
Surely, the ties of flesh and blood will still 
draw, and cause the believer to pray for 
the salvation of those who are united to 
him by blood, but have not yet part in the 
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benefits of Christ. To break with our un- 
believing relatives in a cold and unfeeling 
way is not taught or meant by Jesus at all. 
He simply wants to state that in the King- 
dom of heaven, even here on earth, the 
spiritual relation to Him supersedes any 
blood-relation between human beings. 


This gives us a suggestion for life in 
heaven. 

We may not expect that ail the members 
of one family, just because they are re- 
lated, will dwell together in the same 
heavenly mansion. At the Flood the un- 
believing Ham was taken up into the ark 
and thereby saved from the temporal 
judgment. In the same way there are 
many in the Church on earth who are 
Christians in name and appearance only. 
But in heaven there is a definite separation 
between members of the same family. 
Only those who are spiritually united by 
a common faith gain entrance. 


All are brothers and sisters there by 
faith. 


In analogy with the grouping of the 
angels, of which we have written in the 
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previous chapter, it is probable that the 
redeemed will likewise live in groups. If 
the members of the same family, that had 
accepted Christ as their Savior, were then 
grouped together in the same circle, there 
would be a beautiful harmony between the 
realm of grace and the realm of glory. 


Though we have no positive evidence for 
this from the Bible, we still think that this 
will be the case in heaven. The bond of 
blood has been made by God and must 
therefore have more than a temporary 
purpose. This is quite evident from the 
message of the Covenant of Grace, which 
is, alas, not understood by all in its beauty. 
The Covenant teaches us that grace is not, 
indeed, inherited, nor proceeds naturally 
from father to son. But it also teaches 
that the blessings of grace usually go along 
the lines of blood, which unites father and 
mother to the child, and the one genera- 
tion to the other. 


The common way in which grace works 
is not erratic as the lightning. It does not 
follow a zigzag course, and jump hither 
and thither among mankind. It follows 
the Divinely-drawn line of the genera- 
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tions, though God is free to depart from 
that line in His sovereign pleasure. 


It is evidently the purpose of God to re- 
spect his own work by leading the course 
of grace along the lines of flesh and blood; 
if it is His expressed will to sanctify the 
relation of flesh and blood to a spiritual 
relation of faith, then the expectation that 
we will dwell together in heayen with our 
dear ones is not devoid of all ground. We 
are to remember, however, that we will 
only meet them again in Christ. No doubt 
those who died in Christ will recognize 
each other in heaven. They will not have 
to wait till the resurrection day, when 
they again receive their bodies, before they 
can recognize each other. This joy is 
already theirs when they are absent from 
the body. Though the proofs from Scrip- 
ture are not many, at least so much has 
been revealed to us that we may cherish 
the firm hope of seeing them again, who 
have preceded us to heaven. 


The rich man, when in the realm of the 
dead, at once recognized father Abraham, 
and Lazarus, whom he had seen daily at 
the gate of his earthly home. In the same 
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way the inhabitants of the realm of the 
dead recognize Nebuchadnezzar when his 
soul descends to them, as we have seen in 
another chapter. It would be impossible 
to have any mutual fellowship in heaven 
if we did not meet and recognize each 
other again. How this is possible without 
the body we do not know. Probably we 
may find an analogy in the spontaneous 
recognition of a true child of God in a 
strange country by some word that we 
hear. The hope of recognition is comfort- 
ing and well-founded. But it must remain 
subordinate to the desire for perfect 
fellowship with Jesus Christ. 
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XIV. 
SPIRITUAL DEVELOPMENT 


But we all, with unveiled face 
beholding as in a mirror the 
glory of the Lord, are trans- 
formed into the same image 
from glory to glory, even as 
frem the Lord the Spirit. 

2 Cor. 3: 18. 


S we are trying to learn a little from 
Scripture concerning the nature of 
the heavenly life, we face the question 
whether there is any ground for believing 
in the continual development of the souls 
of them that sleep in Jesus. 
Do they remain throughout the ages in 
a condition that is stationary, without any 
progression or retrogression? Or may we 
suppose that there is some kind of growth, 
a steady unfolding of their soul-life till the 
coming of Christ, when the eternal and 
unchangeable will be ushered in? 
We must distinguish clearly. 
Some people are so encased in the 
theory of evolution that they dream of an 
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incessant process whereby mankind grad- 
ually climbs from lower to higher devel- 
opment, even from sin to holiness. 


Their idea is this: Mankind is slowly 
outgrowing the power of evil. We are al- 
ways going uphill. In the history of the 
world there may sometimes be a short 
period of temporary relapse, yet generally 
speaking, we make a moral advance from 
age to age. The curve of our moral life 
is bending upward more and more. If 
you compare some wild tribes from the 
African jungle with the civilized white 
man of today, you will have a picture of 
what the moral life of humankind once 
was and has now become. We are pro- 
pressing toward perfection. Not that we 
have already reached the goal. Life is 
short, and this development does not take 
great leaps, but makes an almost unno- 
ticeable advancement like the slow growth 
of the mighty oak. 


Even though we do not complete our 
development in this earthly life, the evolu- 
tionist is not disheartened. Does not the 
soul continue to live beyond the grave? 
Well then, in that unknown future the 
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process of development continues, soul-life 
ripens and becomes more capable of living 
with God. No one is lost. After many 
ages everything will be all right. Even the 
soul of the greatest malefactor will ascend 
out of sin along this ladder of develop- 
ment. How long this purifying process 
(we might call it a purgatory far worse 
than the Roman, since even the souls of 
unbelievers will be purified), how long 
this process may take, no one can say. 
But the evolutionist is sure that the bitter 
will become sweet, the black white, and 
that sin will become holiness. 


This theory is repulsive to any one who 
fears the Lord. It is already a mistake to 
think that the human race is now much 
better morally than in previous genera- 
tions. In technique, and possibly in edu- 
cation, it has made some fair progress. 
But it is probably more rooted in sin than 
formerly. The treasures of culture and 
civilization are too often used in the 
service of sin. Evil has become more re- 
fined, but that evil has decreased is surely 
not evident. We would sooner speak of 
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an evolution downward than a develop- 
ment upward. There is no evidence what- 
soever that evil is but a stage in the 
progress toward perfection, and that sin 
is a womb for the holiness to which it will 
soon give birth. 


In that sense we do not believe in 
progress. 


Not in this world, nor in the world to 
come. 


We do, indeed, know that nothing shall 
enter heaven that is unclean, and that the 
holiest child of God dies as a sinner who 
must complain of the evil that besets him. 
But does that mean that a process of cen- 
turies is necessary to make him meet to 
enter those holy heavenly spheres? God’s 
Word teaches us otherwise. The Lord 
works a miracle of his grace in those that 
fall asleep in Jesus. In a moment he com- 
pletely delivers them from sin. The be- 
liever is a new creation by being born 
again. The holy essence that is theirs by 
regeneration is taken by God from the 
body of sin when they die. By this radical 
miracle of grace, and not by a gradual 
process hereafter, God makes these souls 
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in a moment of time fit to enter the heav- 
enly temple where the angel choirs sing: 
Holy, holy, holy is the Lord! 


No development, therefore, from sin to 
holiness. 

But does that mean that there will be no 
growth or development whatsoever after 
death? Must we believe that there will 
be an eternally stationary condition? Are 
those that entered heaven ages ago no 
more advanced than they that just enter? 


Of course, what is once holy can never 
become holier. From that viewpoint we 
cannot speak of growth or development. 
But consider for a moment man in Para- 
dise before sin. Adam was not only inno- 
cent, but perfectly holy as the unmarred 
image of God. No guilt lay upon his soul. 
No pollution cleaved to him. No unclean 
thought flitted through his mind. No evil 
desire welled up from his heart. He 
could not, therefore, grow in holiness. But 
his innate holiness could and was to grow 
and develop more and more into a broader 
and richer life. 


This holiness would develop in his men- 
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tal life, which would broaden with the in- 
creasing years. It would develop in his 
emotional life to which new demands 
would be made as his wife bore him chil- 
dren. It would grow in his will power as 
his energy would cause him to develop 
ever larger portions of the world. His 
life would become broader and deeper and 
stronger. We may say of man in the state 
of rectitude that he had a holy life from 
the beginning, but that this holiness did 
not exclude a further development or 
growth. 

In this sense it does not seem unrea- 
sonable to us to believe that there is an in- 
crease, a growth, a development with the 
saints in heaven. We express ourselves 
very carefully because we have no absolute 
certainty on this matter from the Word 
of God. The Word of God does, however, 
give us some suggestions which seem to 
favor our view, and when we think of our 
dead we may not neglect these suggestions. 

In the first place we refer to the fact that 
the souls in heaven have not reached their 
final purpose. When anyone has reached 
his ultimate purpose, he is no longer cap- 
able of development. 
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When the bud has opened, and has be- 
come a rose, then the rose cannot come to 
further development, since all its inherent 
powers are now fully unfolded. But this 
is not the case with the redeemed souls 
in heaven. A richer future is awaiting 
them. Surely, they are fully enjoying the 
glory of heaven. But Scripture declares 
that they, as the meek, shall not only in- 
herit heaven, but also the earth. This re- 
fers to the renewed earth that shall some 
day come forth from the fire of the ele- 
ments. And this inheritance they do not 
yet possess. 


Secondly, in heaven the saints still lack 
something that is essentially theirs. They 
have been created by God to abide in a 
material body, and thereby are distin- 
guished from the other spirits, which we 
call angels. We can therefore understand 
that they desire the resurrection of the 
body, and are earnestly looking forward 
to that event. No, the souls in heaven have 
not yet come to their ultimate purpose. Is 
it not then very probable that they are 
yearning for that ultimate destiny? Scrip- 
ture pictures them to us as praying for the 
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coming of the Lord Jesus, and desiring 
judgment on the blood of the martyrs. 
And can we conceive that there is no 
growth with conscious, hoping, loving, 
and praying beings, though that growth is 
different from the development that we 
know of here on earth? 


If mind, will, and feelings are active in 
heaven (and who doubts this?) then such 
is hardly possible without growth. The 
state of grace, in which the souls are, re- 
mains unchanged. We need not waste 
any words about that. But they can be 
more firmly founded in that state as a tree 
fixes its roots more firmly in the earth, 
and as we on earth can make our calling 
and election sure. 


It seems to us that it is one of the joys 
of heaven to grow in the knowledge of the 
Lord, to embrace a growing circle of be- 
lievers as they enter heaven, and to strain 
every nerve of the soul for the ultimate 
goal, which, in heaven also, is the hope of 
glory. 

In this way life in heaven would be a life 
of holy energy, and yet, because of the sal- 
vation which is enjoyed, a life of the 
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fullest satisfaction. How much cause for 
praise of the grace of God must there be 
in that life of energy and rest when they 
see the image of God come to fuller and 
richer development among the saints to 
the glory of the Most High! 


Delving deeper into heaven with our 
knowledge. 


Embracing more and more saints with 
our love. 


Awaiting more earnestly our ultimate 
destiny. 


Praying more fervently for the consum- 
mation of the ages. 


What soul would not grow and become 
inwardly richer through such holy activi- 
ties? Verily, in heaven also we will still 
be transformed into the image of God 
from glory to glory! 
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XV. 
WORK OR REST? 


Therefore are they before the 
throne of God; and they serve 
him day and night in his temple. 

Rev. 715. 


S life in heaven a life of unbroken 
rest? Or is it as life here on earth 
alternated by work and rest? 

We wish to consider this question also 
as we ponder on what Scripture teaches 
about life hereafter. Especially since 
the opinions on this subject are rather 
confused and far from unanimous. 

We at once admit that there is some- 
thing appealing in the idea of rest, some- 
thing that touches our hearts. 

People love to have the words, “Here 
Rests,” engraved on a tombstone. 

This, of course, refers solely to the 
body, since that alone is entrusted to the 
earth. But the same-idea is applied to 
the souls of those that have died in faith. 
They have been delivered from the pur- 
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suit of this world and have entered their 
rest. The panting hart is finally beyond 
the reach of the hunters and drinks 
unmolested of the waterbrooks of com- 
munion with God, a communion that is 
far richer, and far more intimate than 
is possible here below. 

This is, indeed, a pleasant and Scrip- 
tural thought, which can be given 
manifold application. 

The soul now rests from the competi- 
tion of life in which the one tries to 
outstrip the other, sometimes by using 
unethical methods. 

It rests from the toil and care, the 
sorrow and- pain, the burdens and 
crosses that each must bear according to 
the will of God, who never makes a 
mistake, but also never gives an account 
of his deeds. 

It rests from the mental anguish that 
often overwhelms the soul when beset 
by Satan, an anguish from which no one, 
and least of all a child of God, is free as 
long as this earthly life endures. 

It rests, above all, from sin, since in 
heaven all is holy and nothing enters 
that is unclean. 
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All these expectations bring comfort. 


But they do not explain the contrast 
between work and rest. In this matter 
also the Word of God is a light on our 
path and a lamp for our feet. It does 
not make a choice between work and 
rest, but teaches both. Now Scripture 
states that there remains a rest for the 
people of God, and then again we read 
of the redeemed martyrs in glory: 
“Therefore are they before the throne of 
God; and they serve him day and night 
in his temple: and he that sitteth on the 
throne shall spread his tabernacle over 
them.” 


Do not these two views conflict? 


By no means, if we only have a proper 
conception of rest. 


Let us bear in mind the rest of God. 


The Bible narrates the work of God in 
the six days of creation when heaven 
and earth were formed from the material 
which God had created in the beginning. 
At the close of this mighty work He rests 
on the Rest- or Sabbathday, two words 
of identical meaning. At the end of 
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each of the six days of work we read the 
recurring phrase, that it was evening 
and morning. Each of these days, there- 
fore, forms a complete whole, with 
beginning and end. It is noteworthy that 
we do not read this about the seventh 
day. The Sabbath is not closed, God’s 
rest is without end, it lasts till the very 
present and shall continue throughout 
eternity. 

Does this rest of God mean that He has 
done nothing since creation, and is idle 
till the end of the ages? Of course not. 
Jesus has stated plainly: “My Father 
worketh hitherto, and I work.” It is, 
therefore, evident that the rest of God is 
a rest from, and enjoyment in, his com- 
pleted work of creation. This creative 
work was finished, nothing could be 
added or improved, it bore the Divine 
stamp of “very good”. 

At that very moment the creative 
energy of God was turned in another 
direction. For the resting of God is his 
activity in upholding, ruling, and bring- 
ing to its destination all creation. This 
is God’s work of Providence. Providence 
has sometimes been called a continued 
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creation, because by this work God adds 
nothing to creation, but sustains creation. 


The redeemed will enter such a rest. 


It will be an active resting that will be 
related to the task they had in this 
present life. 

Their life on earth was their week of 
work, a week that was somewhat shorter 
for the one than for the other. In this 
week of their life they have finished 
their earthly task, and that in such a 
way, that the Lord can express his 
approval if they have made diligent use 
of their time and strength. At the end 
of that week of work the heavenly Sab- 
bath dawns for them, and they enter into 
their rest. But for man, made in the 
image of God, this heavenly Sabbath 
does not mean idleness. It means a rest 
from the earthly toil with its pain. He 
now enters upon another task that in 
some way or other is related to the task 
he had entered on earth and continues it. 
When Israel entered the land of Canaan 
after the pilgrimage in the wilderness, it 
rested from its wanderings. But when 
it became a settled people in the land of 
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Canaan it at once received another task. 
Such is also the experience of the pil- 
grims on the way to the heavenly 
Canaan. When they inherit the land of 
rest a new duty awaits them. When they 
perform this duty they find that this new 
task is not altogether strange to them. 
They have been prepared for it by their 
work here on earth. Their earthly task 
was a preparation for their special 
heavenly task. 

Rest in the sense of idleness is not 
possible in heaven. If there were a soul- 
sleep we might think of the millions of 
souls being in idleness. They would be 
in a comatose state. 

If the souls of the redeemed are wide 
awake, however, they must have a mind 
that does not slumber, tireless energy, 
and dynamic will power. All _ the 
creatures in heaven work, as also God 
himself and Jesus Christ. God is active 
in his work of Providence. He cares for 
each child, for the sparrow, and num- 
bers the hairs of our heads. Jesus Christ 
is ever busy to protect his church on 
earth and wterceded for it with the 
Father. Besides, he rules over his 
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church, since he has been given all 
power in heaven and on earth. And who 
can imagine the angelic hosts in idle- 
ness? Are they not ministering spirits 
sent out to minister unto them that shall 
inherit salvation? Do they not surround 
the throne of God and the Lamb to fly 
at the Lord’s behest? 


Would then the souls of the redeemed 
be in idleness? 

By no means! They are resting from 
their earthly task which often brought 
sorrow and tears. But now they are 
ready for their heavenly calling to serve 
the Lord according to the deepest desires 
of a redeemed and renewed human 
heart. 


Do not ask what their work may be. 

Manual labor is excluded, since spirits 
have no hands. There is, however, a 
great principle back of the menial task 
of the humble day-laborer. It is the 
desire to serve God, to develop himself 
by means of his work, to be true in little 
things, and to add something to human 
weal by his labor. 

These spiritual principles will be fully 
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expressed in the heavenly task of God’s 
child. The power of our mind, the energy 
of our will, and the love of our hearts 
are constantly hampered by sin while 
we are at our earthly task. But in the 
holy heavenly spheres there will be no 
sin to disrupt our life. Our minds will 
take a higher flight than here on earth. 
Our will power will not meet, nor be 
broken by, any insurmountable obstacles. 
The love of our hearts will flow un- 
checked toward God and Christ, toward 
the angels and the redeemed. 


With manifold activities we will be 
serving day and ‘night in God’s holy 
temple. 

We will need no periods of rest in that 
kingdom of eternal youth. We shall 
run and not be weary. We shall walk 
and not faint. 
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POV. 
NO SECOND PROBATION 


And the door was shut. 
Matt. 25:10. 


HE idea has spread abroad that after 
death there will be another oppor- 
tunity to be saved. 

In this closing Chapter we wish to 
discuss the day of grace. There are 
many who think that after death there is 
still a possibility of being converted. 
These would escape damnation, not after 
the eleventh hour, but after the hour of 
midnight has struck. 

The wish is the father of the thought. 
Men like to accept as true what they 
hope. And then they try to affirm what 
they imagine to be true by an appeal to 
the Word of God. 


Millions are dying in heathen lands 
who have never heard the gospel and 
never could have heard it because it was 
not brought to them in time. In Christian 
lands there are also many who have 
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lived without God in the world and for 
whom we dare have no hope of salvation 
beyond the grave. 


But in addition to these unbelievers, 
there are many of a lovable and charm- 
ing character who are often an example 
to true Christians. Though they may not 
be believers in Christ as Saviour, they 
give the impression of being on the way 
to Christ. Is it not harsh to declare that 
such are without salvation? Would it 
not be more like our human feelings to 
grant them another opportunity in 
eternity? 

We can easily comprehend this desire. 


But the question is whether we can 
find a conclusive proof for this argu- 
ment, and therefore a firm basis for this 
hope? 

An appeal is sometimes made to the 
admonition of Jesus not to sin against 
the Holy Ghost. Jesus says that all sin 
can be forgiven unto men if they repent. 
But he excepts the sin against the Holy 
Ghost. This sin will not be forgiven, not 
in this age nor in the age to come. Does 
it not follow that there are sins that can 
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be forgiven in the age to come, that is, 
after death? 

No, that does not follow. That con- 
clusion is false. The phrase, “not in this 
nor the coming age,” has the standing 
meaning that this sin is: absolutely un- 
pardonable. Whoever is guilty of this 
sin has lost all receptivity for grace. 

The appeal made to 1 Peter 3 seems 
to have a stronger basis. There we read 
that Christ has suffered for our sins 
once, the righteous for the unrighteous, 
that he might bring us to God. Then we 
find: “being put to death in the flesh, 
but made alive in the spirit; in which 
also he went and preached unto the 
spirits in prison.” And in the next verse 
these prisoners are called the contem- 
poraries of Noah. 

This is a difficult text. But for the 
purpose it is quoted it says absolutely 
nothing. For those who favor the idea 
of a second probation teach that there is 
a continual preaching in the realm of 
the dead to bring them, if possible, to 
conversion. But in this text there is only 
mention made of a single preaching of 
Christ, if this text were to teach a descent 


193 


LIFE BEYOND THE GRAVE 


of Christ to hell or the nether world or 
the realm of the dead. 

How would the gospel be preached to 
them at present, now that Christ is there 
no longer? Besides, this text does not in 
any way teach that Jesus went into the 
realm of the dead. We read that after 
he was made alive in the spirit (his 
resurrection) he “went and preached 
unto the spirits in prison.” It does not 
say whither he has gone. Least of all, 
that he descended into the underworld 
or realm of the dead. 

We know where he went after his res- 
urrection. He went into heaven! This 
ascent into heaven was his preaching to 
the contemporaries of Noah, who were 
in prison. It was a preaching through 
deeds. A preaching by his triumphal 
ascent into heaven. A terrible preach- 
ing unto men who did not want to hear 
of salvation while they were on earth, 
though the gospel had been brought to 
them by Noah according to the method 
of his age. By this preaching Christ 
celebrates his triumph over the dis- 
obedient. 


The most flagrantly disobedient have 
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been chosen on purpose as a type of all 
disobedient sinners. For who were so 
hardened as the contemporaries of Noah, 
who saw the ark of deliverance built 
before their very eyes? 


This additional detail sets aside the 
theory that this text teaches a second 
probation. For according to the advo- 
cates of the exposition that we are com- 
batting, Christ should have preached to 
those dead who, during their life, gave 
some promise for eternity, that is, those 
who were on the way to Christ, but got 
only half way. According to this text, 
however, Christ preached to those who, 
according to Scripture, had become 
altogether “flesh”, having no _ noble 
desires. They were people which the 
Word of God declares irrevocably lost. 


We therefore reject the theory that 
there is a possibility for conversion after 
death, and must reject this, if we do not 
want to leave the firm foundation of 
Holy Writ. The Word of God does not 
give us one or two dubious expressions, 
but the consistent testimony, that the 
decision for eternity is made in this life, 
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and that there is not the slightest possi- 
bility for a change after death. 


In the parable of the rich man and 
Lazarus we read that there was a “great 
gulf” between Abraham’s bosom and the 
place of torment. The father of the 
faithful is unable to send Lazarus to 
moisten the tongue of Dives with a drop 
of water. He declares emphatically that 
they who would want to go from him to 
the rich man would not be able to. Nor 
could anyone go from the place of 
torment to heaven. And later he points 
out to Dives that his brothers have Moses 
and the prophets or the Word of God as 
their guide for this earthly life, and that 
they should listen to that testimony 
while they lived. 

Even though we can not apply every 
detail of this parable to life hereafter, 
the message is plain. Jesus teaches that 
our lot after death is irrevocably decided 
and that even the most bitter anguish 
over a misspent life can not change this. 
Many places in the Bible substantiate 
this. 

We read of the day of grace, and of 
the acceptable year, in both cases words 
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that denote a definite period of time 
given us to profit thereby. When Paul 
writes of the final judgment he declares 
that we must all appear before the 
judgment-seat of Christ, and that we will 
be judged according to what we have 
done in the body. The supreme Judge 
shall not consider what the soul may 
have done while absent from the body. 
He only judges that period when the soul 
was in the body, the period between the 
cradle and the grave. 


It is appointed unto man once to die. 
And then there shall not be some period 
of time in which he may repent. The 
judgment comes immediately at death. 
First there is a personal judgment, and 
after the coming of Christ a general 
judgment. We may note that at this 
last judgment Christ shall speak of visit- 
ing the sick, clothing the naked, and 
giving a drink of water to the thirsty. 
These figures are taken from our earthly 
life and show that this life alone is 
decisive for eternity. 


Shall we mourn about this? 
It seems to us that if we would give 
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the dead an opportunity for repentance 
we would nullify the seriousness of life. 
There would be thousands who would 
live in a false security in the midst of 
sin, flattering themselves with the hope 
of a possible salvation after death. But 
if the decision must be made before 
death, there is an incentive given to man 
to seek peace with God in “this, his day.” 
“Today, while ye hear his voice, harden 
not your heart,” is a message that appeals 
to our hearts when we realize that there 
is no second probation. 


The way of salvation is still open for 
the greatest sinner. But at the hour of 
death the gates are shut to the unbe- 
liever. The day of grace is past. The 
grace that was nigh us all the days of 
our life; that sought us from infancy; 
that so often alarmed our consciences in 
order that we might cry: “What must 
I do to be saved?”; that seeking, urging, 
pleading grace is absent after death. No 
one can then open the wedding chamber 
of heaven for the unbeliever. At that 
moment the word is fulfilled: “And the 
door was shut!” 

The door of heaven is still open. Enter, 
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enter there, your head bending in shame, 
your heart broken by a sense of guilt, 
your eye lifted up to the light eternal, 
to him who has opened the way to 
heaven with His blood, and who calls: 
“I, I am the Door!” 


While He proffers peace and pardon 
Let us hear His voice today, 

Lest, if we our hearts should harden, 
We should perish in the way; 

Lest to us, so unbelieving, 
He in judgment shall declare: 

Ye, so long My Spirit grieving, 
Never in My rest can share. 
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